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Socie'^y r-®®
■^ea.eun.'bieaaa. I2>eoxa.ea3.*t©a

Society for Vedantism Reofieiited has beeh founded by
Sadguru Sri Sri, Sri Sri Meher Chaitanyaji Maharaj oii the
20th. July* 1978j, the Guru Poornima day !(■ also kiiowh'as
Vyasa Poornima.) This Re-Orientation tOok place as
divinely ordained by Meher Baba, the Avatar of thie Age
and announced by Him at the time of Re-orientation of
Sufism in 1956 in U.S.A. under the charge of Muifshida Ivy.
Q. Duce. . : , ; ̂

Mehler Baba said on that Occasion: "If you take Baba
to 'be perfect and One, with God, Baba is then Ocean-and
these different paths, 'ISuBsm, Vedantism, Ji^rpastrianism,
Buddhism, Jainism .and Chnstaiiity are as rivers to the
Ocean. But now, the time has arrived and a period has
arrived when these rivers have become more or less dry.
Those who follow these different paths do it only m iorm.
Morp^import^e' is given to ceremonies and practices,
but |he real purpose, islost sight Qf.% > • • ' \

•'"•Time is'stich that th^ fivers have gone dry and
so the Ocean itself has to go out and flood these rivers. So,
it is now time for Me to reorient these different "isms",
which end in One God."

"•••In the same way, I Intend to reorient the different
"isms" and entrust the work to responsible workers and
Worthy persons."



It is on this basis" that i&e feorientation of Yedantism
has takfeh^S^" S: Nf^i^orthyi' Ph. D.,
Adhyatmika Prachara Praveena, Gold Medalist & Geetha

Bhush^s;,£R BAbalhftver&'iiwpiilarl'y'jkhotvri- as the

"talfeajti^gTijdififeipl^. of tbel SHedt..MaSterff.i iS'Iio- hadjbeen
ygaj^j-as® efefts^i 1^. Mehfic Baba-tothroaffotf the ro^tcuni of
the ;R©liigifiafo':.SQjaf©:eji6e' has befenr selected as th^

Pfessidsftt'itfcsr jh,e\S«<oiety 'Jdr. j¥edhntism^ Redriented by
Sadguru. iSltt; M^e'tcGhaitanyajt i;MaMraj> I Hailing from a^
schoterl^^jiaiffiiry?) %J!JilloMthgsLhad Jiwdlfor aeonsiderabld
period in his childhood in Sevagram with the father of the"

."MahatmGandhi." He was,a dirpct discjple of
Swafhi Siv^afada and, later became a disciple of Avatar
Meher Baba. Dr. Moorthy is presently working in the S. E.
Rly., Kharagpur. He has quite^afew works to his credit
Aiii •«« fell's 2-" hnn fit in.;,!., .m- tsibb'-ftahd he fours extensively giving talks on Meher Baba's
Philosbpli%<5f
.  c • V "01 siRov.-'! i••£;.'! gfi.-i'; eeodt nodw

Th® I present <ialbidi^ivere#;% Dfc Mabrtliy''/otg^ljg
ofj - Sjhdnkara layaffithi at the Head-

Society for Vedantism iSeDfibjntedconithe iJstv May,i>d|9f7gJ
gives a clear picture of the purpose of the B.eorientation

- t. 1 hily ■ r':ii 'fv.' i.- • ■;!: / r-

•  : ■ ica'; . .. '«Ji "»• 'i -'Cfl ;:i "1
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"••■In the same way, I intend to reorient the different
"isms " and entrust the work to responsible workers and
worthy persons"

-MEllEH BABA.

20TH. JULY 1952





fflAtlKAIlA JAVWITI (ElEBKATIOHS
AT

SOCfCTY FOR VfOANTISM REORIENTED

Text of the speech delivered by Acharya G-S. N.
Moorty, Geeta Bhujhan, at the Head Quarters of the
Society for Vedantism Reoriented at Visakhapatnam

on 1 St. May, '79. (Shankara.Jayanthi)

Dear Brolhets & Sisters,.

JAI BABA. I am indeed so hdppy to be here amidst
you all on such a sacred occasion-the occasion being Shan-
kara Jayanti" - the Eirth-day of Jagadguru Sri Adi Shan-
karacharya. It is a historic advent in as much as, all the
four existing Shankaracharyas are meeting at Snngeri to
day, in order to discuss among various other issues, the
future of 'Vedantism' as an item of most outstanding impo
rtance. This kind of a unique spiritual-get-together bet
ween the different Shankaracharyas, which is taking place,
for the first time, evidently after the formation of the Soci
ety for.Vedantism Reoriented, must have a difinite Signifi
cance in the annals of human history with special" reference
to Indian Cultural Advancement and total Spiritual Pro-
gress.



Meher Baba woi Shankaracharya.

V SeV^^ ̂yedrs ̂ goi: cmce declared "I was \
St»£irikarkfliafya—". In olhir wt^lsi itis Baba's self-ide|i^ |
tification with the Immortatl^pirit of Shankara. Therefore, j

M¥inafter ofd^p inJ,ei^st-foF all those who Ipve j
Baba to recognise the hidden Truth that the Mission of {
Meher Baba is,also inyariably 1 nked up with that of Shan- J
karacharya in sustaiiiing'the siihstance, with certain modiS-
cations to suit the iiitell&tual ntan of modern age. The

Mighty Mission of Achafya ^harikafa was to give pfoptsr
' ORIEl4TATl6li^' to the drigiria! Vedantism of Veda-Vyasa
as contained in his 'Prasthana-traya (or, the Tripple Texts
i.e. Upanishads, Brahma-Sutras and Bhagavad-Geeta repre

senting Vedanta-Darshan.) It was undoubtedly a scholarly

advehtufe and it was kept beyond the reach of a common
ihan. In cotirse of time, there followed a great gallaxy of

Vedanti^ts like Vivekananda, Rama Teertha, Abhedananda
dnd others, all of whom actively propagated the newly
'ofriented Vedantism' both in the East as well as in the
West» But inspite of their best efforts, the stream of Vedan

tism became dry and stagnated due to unusual intellectdil
exeesses by some highly philosophical reformers; so ihiich
soi that the eternal principles of Vedantism were corroded
and the Truth of Vedantism so badly twisted that it was

considered absolutely essential by Lord Meher, the Avatar
of the Age to 'RE-ORIENT' the whole of Vedantism afld

other'isms' like that of "iSufism", which was already
'reoriented' by Baba in America much earlier. Frdntly
speaking, it was the 'intention' of Baba 'to make the uilique



Charter regarding iTiis reoriented Sufism and sehd it to Ivy
Duce*"Witli 6a6a'^ signatuf'e and eirtrust the American

Sufism Work to her', vvhich was^bseqtientlyifuIfiHed.

The Intention of Meher Baba.

Similarly, If was also the mteiltibh bf- Mehe'f Raba to

re-orlent all other 'Isms' In the following Order:-

Sufism - Already reoriented.

Vedantism - To Be reoriented in the same way.
Zoroastrlanism - -do-

Buddhlsm - -do-

JTainlsm ~ *db-

Chrlstlanlty - -do*
Here, I wotlid like to quote Baba's own wordi, where in
He says," "in the same Way, I intend to reorient the
different, 'isms' and entrust the work to responsible

workers and worthy persons-" It is therefore, true that
after 'Sufism', Baba's intention was to 'reorient' Vedantism.

TheTiriteto.^ReemeMi^VedmHsni':

Baba has cbftTpared' these different paths e. g. Sufism
Wedantism, Zotoastrianism, Buddhism, Jainlsm and
Christianity, as different rivers flbtviiig into the same
Ocean. "I am that Ooeah," says Baba; and acording

to Him. "the time has arrived and a period has arrived

when these rivets have; more or less, become' dry and

hrnee, Baba repeatedly tells tis "timo is such that these
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.riYe.rs hay© gone .dry,.and .so.the Ocean itself has tO'
go out and flood these, rivers;, so it is now time, for
me to reorjont th^se diff.6'"6nt 'isms' which eri4 ifl
One God."

The JResult of Reorientation of Vedantism:

Reorientation of .the difiTcrent 'isms' specifically refefsi
to a radiant process of 'Awakening' from time to time,,
which is in keeping with the atomic content and cosmic
spirit of Meher Babe's message., "I have come not to teach
but to awaken." Fundamentally, it concerns 'all round

awakening'from within. It has been further reiterated by
Jheloyed Baba that "He has to awaken the followers of all
.these 'isms' in their true spirit by reorienting .these 'isms,',

However, a large no. of lovers and seekers are genuinely
curious to know the result of such re-orientation of "VC^

dantism" besides the various other 'isms' stated by the
Silence Kdastef. ib tiiikefFectJ Baba Himself has made it
distinctly clear in His divine words; As a result, all whoi

will follow any one of the 'isms* reoriertted by rn©.-
will com© eventually to love and realise me,, rather
than the 'isfns'," Broadbased on this Avataric dictum, the
result of "reoriented Vedantism" cannot be anything other
thSnwhat has,been declared by Baba. In view of this, those
whb follow 'Vedantism reoriented', will also come.eventi^
ally to love and realise Baba rather than the 'Ism'; and we
are all very conscious that love for Baba is more importait



than all so called 'isms' and that alone is^llie final result of
• , .r.'TaJ . r

^reorientation' of Vedantism. Suqh a result may,be con
sidered as the sweetest fruit of all Sadhanas put together,
it is the sumraum-bonurn of spiritual integr^iklci.

• " •v>

Tite Living Authority behind-Reorientation*^:^ oii. •

It will thus be seen that Meher Chaitanya Shakti - the

Power of Meher Consciousne.ss - is the supreme' autbority

behind this reorientation of Vedanfism. Sri
tanyajee is just ihstrumf ntal in fo'rmmg t&e'^kocieVy for
Vedantism Reoriented in line with the Society for Sufism

Reoriented, presently functioning under. lthe, <.«harge of
Murshida Ivy. O. Duce in America. With this auspicious
inauguration of 'Reoriented Sufism', it nattirally fbllows
that olrher 'isms' ih'the same order of priority as 'indicateid
by Baba, wil'f also have'fd be re-Otientbd,' one by Onei in a
progressive nianner " '

• As God-man, h/Ieher Baba's Divine personality is con-r
tained by His Own PERSON plus £0W^^
!Person' belongs to the_'Physical';and ,'?ower* belonp to
the 'Spiritual'; The Reaj Baba is Universal. Energy, which
is 'Diyya-Sbakti', always operafing fron^.behind the cujctain
of the 'Physical'. When Baba , dropped, his, bp^dv* .it
means He has only'dropBed His.coat - the
physical. The REAL reniajns for eyer. Jt is Immortal, Sp^
what remains, now after d^0PP'®8 'body* is His
Ppwer (Epergy or Shakti^,. It is called Meher Chaitanya,
Shakti, which is alhpsrvading,,^ , and eternally jfunctioning
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•'^'•n.by/lo aw.:.3..no3-,'

,i3dl3§o} luq 8BnBribB8 ib; 1o Jiui'l :?,^'.33 •/■' •?:!» .-f; b "isbij
WheniBaba-i9«ai8I»Dk«!^pliiailQ«i>ritbjs.Siil«0S9uW§^S t <j^%l

cribed by Him in the following verse: . < -

"Gurosttt^'M^Oiaia'e^yai&ysteiseii^'i 9;Cai8n«if?

which serves as a cpastant Source^m

lape
-itsn^j isnsiYi net .rnpnnBDsV I ^ors'a:);! s. .^.n
yedantism Reoriented by Sri Meher Chaitanyajee.101 ^isjood 5113 inrmol ni i Jn rn irrni re^jf f5[ nsi
imduZ lol ̂ 35ioo2 srij lijiwani ri b5 n5(*i05 5I
i^e^SlWfterftdP/tofonu iiinoijoni/i /|-n5^5-^ci ,
zuobiqauB ^irij riJiW .^oiiemA ni eouG O vv.' ft^luM
8wol®ii^|«StiJKftrl4 of fijjTSjjs BOtn:fi'?Q4J9P^e'W/?i
fe'isskiit ¥mvprse,^llicl^^S(ma,(S<{
aciP^fe t^iiBt)M|^???}^iOf,<%^d i^
directing the very destiny of humanity iij^^pjO^irj^iiyj. v^t^
the Divine Planning. However, when the same God appears

'hfe^'fetes-ouf FRs^O^&4)lans
■^rpri§ih^J''^lny^Aidiis?.

tor'am%'c^,fMebel<2Bilga ^cPAviiaf'df^ tfie> A'^

SWM; i 'iksj^aAim'iQt'^t^w<^fw^\ssMfHi^-sdmPydf
kg^ av^feg'^tlSii^rib'iP

ihg ^4cciS?^if#e''Sfidi1)V- ^r!ni^rf^*«ai
eigbSr We'^feai^Li^A^? Bfciovfed>Baifi

^^,®We 6#^)^epied f<PSie~0'^ W ̂ dt" it
fetg^gJPsiia^!^ stl^i «if fet^ressiB8,fi L^ING'1§
|^^pjt3°FbK!'«5ea!P''^n»%ha^f ̂ ifSe'kv^fa'if-oF theJ^At^



?

re&ieiiilfSre§
tiikit Itlirs 'd^ini- iTdr' 6dd^ p^ciifiar l5)?e
WbliliWdofibleai^^]5eftal^S<to'th%fAv9i^fc^ftanfin'^/''^'''^'

s^\?.\\viZ iViO'i m ̂TV\\-^vjaft

Perhaps, it is in the light of this truth that, Beloved

^ybe^to^'this^iW^i^laf prffieipie'of o^

JTLV 1 SiV'E shown m respect

kl' pSr j order" given

left^it fe'his""ioyefs wtT^ar^"^*re^^^
Wort-hf^lriomf '•{d^ oC ̂
sai3 'PCA^^'^r theWefit oT tie Future Ciym
Vii 'ii-. mvf bn-r. svol Ubo JB" ■"■ T"
i. <irir .xJilatoiTr br.e-0!» '^ u'-> I's " ' '

I na-irJoD ' (r-A uo.il .rf(i = > !•• •-i.i .v.l-,i.. .n
.. <.lfnieiiiA<>gtdr4^'Pbrfrr|S'a^ pefrfiS&f Jpllin.'"&efrce- ft? lik^
ihatefisllse&^l fllfclfgbt^infe i'n'the Ishap^ of'
FOR 'VE6'i'^?^^^S]!^''■REORfE^^^ffib'^ "'But, iiefoi-e we

ori'^n^^ Uniess' we ar^
iircf^erfi^'bVipP^d'^'^nfi^His infofmaitlon, iV vCiftVoi^
fee fds§i6fe fbl- li^t'd'dfe jtistffee to'the subjabt ot
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tism Re^rieoted^',^^be ;Sole object and purpose of which: is
to .attain (or the unitary state of God') and tliis
'Tauhy ̂pcording to ^Meher Baba is "tAe goal of spiritual
disciplihe in both Sufism and Vedanta."

With this end in yiew,.Iet us, swiftly examine what is
Bsba. says, "Some like

wor^, when you do it for Me, then it is
in a nutshell.'' In other words

-7^®" in the naip^pf Baba (or God), then
may be 'play',

but when it is dqne/or •Rim%.it is the SAME. There is po
difference. ̂ Tliis sif npn^difference.. (Adwaita) is the
real outlooj^^ jpf Ved^^. it'is ONENESS, which is the
rue spirit of yedanta. Swarhi Vivekananda says, "Vedanta

fdrmulates, not universal brotherhood, but universal one-
ness"y Vedantals the pxpressmn of that infinite oneness in
human nature." Vivekananda further adds saying, "This
expression of oneness is what we calf We and sympathy
and it is the basis of all our ethics and morality. This is
summed up in the Vedanta philosophy by the celebrated
aphorism, 'Tat-Twam-Asi' (That Thoii Art) Confirming
the truth of this, statement Swami Abhedananda tells us
more emphatieally, " The whole teaching af; Vedanta stands
tor ope thing-that is Love. Loye ipeans expression of one'
ness. Thus,, it will ,he seen that when we are dealing with
'Vedanta', we are only dealing with 'Love' for Baba. Some
people are unnecessarily frightenedabout the word 'Vedanta'
because of its various technical-tjerminologies with which
they come across while they happen to study the subject
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theoretically. Beloved Baba has-^clarified this; point in,a
slightly different context arid sayS, • "To jdccept; Tauhid in
theory is the privilege of the'mhsses, but-tO' indulge
arch thereof, is the speciality of the select few.i^'ciiMj,,i ana
allowed to explain the meaning of the wbrd 'TauMd'm nay
own original way, then if ifiay "ije equated, to the/sense pf
psychic^ efleCrpfbduced'by 'S^dantio reali5ation'of.thfeiUnity
of ail eisist'erice;' it haS nothirig to'do with the theory of
V^darita'.' This 'sense of psybhic effect' 4s''Vit;aliy'intertlinked
wiih'^ihner-e^p'eriftTice^. HbWevrit',' Swittni^'Vivekanailda
lAily nihirtfkins fo sayt *^Th^e thCoiytjf the Vedhritat-therefofe
cbtoeffb this, ihat you and' t and'fcvferyffibjg' iltth'eiunivers6
are Ahsolutb; not pa'/ifs, brit-the Whbte.-'' 'Thia'tnay be ter^.
med as "Uriiversarbnfehess.^' ' - ' ^

Broad-based on such a marveiibu's cOhcbpt,""Shagawrari
Sri- Veda-Vyasa developed a inighty phiidsolphy' called
"V^daiita-Darsan" ̂ hWugh 'Bfhbiha-Sutiras' yfhibh iS thfe
actiial source 'of' 'Vedanta' or should' 'I say the • origih
of 'Vedandshi! lit is the bldest phiiosbphy ̂  in
the'world which defends totally^ oA the^ tlpahishaidic priM
ncipiAof 'UNITY iisi DiVfiR^tW', ariA'^haliy ̂ Ittes
wit'h the 'highest Wisdom of 'Bhhgavad'bitav * ■ Af tHiS'^ jnn-^
cture, I rechh the''iH^p^^irig \ybrdao^'§Wa£riP 'R'4Wh''^irtha
6ri the silbjfecf "The litferal meaning'of -Ybdanta is; the
the bfldof feibwlbdgbj 'the? end ofspeebhi a'polnt%heVe all
speech; ail'fhouighf^^tops^rid for the Hindos,jthfe*' #hble of
VedantA'is reptdscrited'by%Ml^''' • '■ ; j
"  ' ^his'inay bb'bbhMdhrhd as- the-btigin of V^dant^^
bM-fhht is'the'WbRfr, 'rhpreserrting the Origiirai 'Veda-:
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which;:again; ;Mcpr^ing to Sw^mi Abhedan^^
"teaches th^t thercvis opc! reality, <^e life, one spirit, iOitf |
latfeHigenc^ and one mind Jn the universe, of which the I
4ndividtials are ■nothing hut, mnny manifestations in
Md^ace: . This One I^enlity has_been called by diffetpni
fflameshy-diflfereSit.philospphers aiid mystics. • It is nani^d
brahman ah V^dgRtPrV This Brahman is the pf
¥ednnta.; He is ibei;efo^e, <^ll^d thn 'Vedanta-Brahtitan;,
3gMSsGodidf¥e.d^t^iMh I™PersonnI God, He is jhe
Prinoiplfer VlyjebnBW# ^wers this questipn: Whqt I
the Godjipf ̂ e4iht§r?j f^isthp principle, not, the persp^ |
agoii^OTdJiPBeiaMM^hPl fpds.'' And what is that 1
nsdpleJ?: ^^ftt^ivel^na^a^ays, "One principle it ; lays |
down and which, the Vedanta claint^^ is to be fbitpd iii I
^very-^^o%W.t^;tyc^|d-tliat man is divine, and that all |
tlys«t^i|^fKes^iPP\md as is the ojutcOme of that consph I
ppsnfss pfitl^^fnpsr It is also called "Divya-Chaitanya? I
gatls^'- This is lithg; Sppreine Power which serves as a I
perennial IPntp^ of Yednntie. Wisdom. As regarch the {

Ted^nt/^? tl^s explato^ Vivekananda, f
•'IheneisiSiQltwthihgmitside e the true natpto !
of sjdmdi ia jmknpwp and unknowable to us. Let us caR ̂  ^
%\ ^d dbiere is spmethihg ioside> which i uqknpw^
and uftl®j0waHe tp us; let ns call it'y'. The knowablets
a eosj^inatieiLpf pips y a^d eyerythiiig that we kno^.
^here^iP; tpnsthaye twp parts,; the y outside and the V
inside and the 'x' plus 'y' is the thing we know. Sp every
fprih io Jtjie nhiv|ere |s partly pur preatipn ajad partly som^
thwg outside. Npw what the Vedaqta >holds is that this
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*x' and this 'y' are One and the,S,ame. "This is yet mother

ifact of Vedantic Wisdom orig|nati|ig from the Infinite
Source of Power-BRAflMAN. Such is the spiritual

back-ground of Brahma ■ Sutras, tjje origin of Real Vedan-

tism. ft is the END of VEDAS (Books of knowledge;)
It is the last 'part' of. the Vedas. So aI$o, it is c,ailed
'Vedanta', which ultimately derives its athority from the

tripple Texts i. p. "P^ASTHANA'' TRAYA*' -rlihe .Hima
layas of the HI G^ES;T>]WISD.0^^ ^

The Fundamentals of Vediiriliism:

Soihe of you, who arepresent^here,>aFe <Vedahtists. Yoti

must have studied Vtddnta quite thoroughly. Hen'ce, I do
not consider it worth-while to discuSs the details of Vedaii-

tism. It will be rather c^rying coal to New-Cfistles. What

I wish to impress upon you right now is to request you to
recapitulate the 'fundamentals' of Vedantism^ to^ en^abieus

to catch the thread of Yedantism Reoriented.,L,et njie gjipt^
at the outset what Sw^mi Abhedananda has to s^y in this
connection, "The funddipental principle of.V^apta is its
realisation of ONENESS". WWi^® t'l® subject, |et me

also mention a, very interesting fact revealed ̂  Prof. Max-
Mullef, the great Vedqhtist of the West. He ,saxs, " VEDA-

Nifj pEClLARPRTIJAT EApH INPtVpU^L SOUL
IS IN REALJYY THE ̂WORb',;' TWs ,is d^tainly am
altogether seperate ,suljject of esoteric impprtaqce. Prof.
Max Mttller adds, "Vec^nta ,has raotp fqr al^oat. ejyfry
religion, nay, it emlarace^ them all". Ejmctly in a siinilar
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style»'Mfeher Baba says, "I belong to no religion, but all
ligioaSWong to me." Thiis is "a,clear indication that Be-
lof^6d' feaba is beyond'religions'. Therefore, Baba also says,
Rd'ach beyond reKgiph". Hence, I may by permitted to

pronouncfe that Mownavatar Meher Baba is THAT silent
BEYOND which is incorporated in Vedantic - Reality.

-fi May.l prSceed a-little fun her! I was a student of
Yoga-Vedanta Forest Academy at Rishish. T have studied
a bit of Vedantic literature, I come to this conclusion with
Swamy Abhedananda in his,wprds that "the study of
Vedanta is the search after spiritual Truth— and the laws
which lead us from ;the.realm of the unknowable to that of
the Knpwable." This is a part of the Slogan of our Soul
proclaiming, "Asato-Maa - Sadgamaya : Tamaso - Ma s
Jyotirgamaya*"" Ours is a journey from the darkness of
ignorance to the light of Knowledge.

Let me now take up another fundamental facV of
Vedatita. All of us wili agree with Swami Abhedananda
when he says, "—Vedanta accepts the teachings^ of all the
p-eat spifitu^l feachers^ of the w,Qr\d, recognises thein ̂
incarttaiiOte of Divine ̂ pirit and leaves Voom ! for those
who are yet td come for the. good of humanity—'' We are
not fanatics df"religion.' We are no lunatics of love! We
are the Idveii ■ of ̂aba- the HIGHEST'OF THEf" HIGH
^w cah we stoop so lowf'^We believe ini On^esS Which
is the Esseiiee of vedantismV Has not Baba said, "Where
there is Dave there Is Gnehess.''? So, ifwe waiit love, we
must have Oheness accordihg to Bdba." 'Devoid of Ohehess,
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we destory Love. We never want to destory love-by hating
others. We have unshakable faith in what Baba says, "You
and I are not we» but One.'* It is THAT One, which is
Vedanta-Brahma, the Mowna-Brahma, which Meher Baba
stands for.

Swami Abhedananda says, "Vedanta stands like the
house-mother of several children each of whom she feeds

with the kind of food which he can easily digest, its funda
mental principle being the universal acceptance of all the
doctrinal -varieties*"'' It is a different doctrine. It is the

Doctrine of the HEART. • .

Abhedananda goes on telling: "If you ̂ ye chose^

one particular path that is good for ypu, you haye no right
to tell others that they should not foUOw the pgth which is

good for them." This helps to include all in your love for
Baba, since every one and every thiitg in the univers^ is
included in BABA. There can be nothing above or beyond
BABA. This is the zenith of "Vedantic Truth. How .beauti
fully Swami Rama Tirtha tells us: "When the lover and
the Beloved become one and they are lost in Love, Vedanta
is realised."

The most outstanding fundainental fact of Vet^^ta is
mentioned ,by Swami Viyekananda : ' You ate all ^^o^s,
says the Vedanta. Vedanta proposes no sip nor siniier**.*
Vedanta believes in only one sin; the moment yo,u fbih^
you are a siiiner pr anybody is a sinner, that is §m.
rhat follows every other mistake pr ̂ hat is usua|ly paile^
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M

i

sihi" 'B^lbved Bdba.-ais&yeseri'bes the same truth in ajdiffef
tbift way and says:-'^Thete is nh^sin, there are only' degrees
of virtue." ■ ■ .u ' .,7;:; |p

'S'5

We are all in search of a fixed Point. Swami Rama |j
Tirtha tells us: "Vedanta says that the fixed point is within |
you-Thatis;the 'Aitliiad (Sdf)^ pet,hold of th^ and you |i
movet:ihe^wbole. world.''r as we are concerned,|
Babarlovers, the Fixed Point-is BABA; and BABA, haying I

-discarded hisiitmdyi'is:Roiyvif:®si4i98A''ithin.us. tfovv ||

the Divine Beloved ba% saidJi.'?^^Pniyersei is iyly Ashram, |
and every heart is My house--". Our lieart iS;Baba's Housef ||
Let us keep it always clean to enable the Beloved of our j|
hearldo^e§tittsid^there:w51diouii any disturbance whaiso- #
ever sb'thafd HE(ittay atres!t''the'flow of dirty feelings and ||
thoughtsffefiiid'utsidb.o^ ■ - ? ' ' oi?- ' ^ i

brieniation md j^e^brientation: ' I

^ Wheresoever rhave, tsaid ' Wisdom', it has a spgcifip
Meaningij Wisdom' is I 'learning? generated through
knowledge., . I Swami .Rama Tirtha clears the confusif»n
about this when he says, "Learning looks backwards to^ithf
Past and wisdom looks forward to the Future". So. when

we start thinking in terms of this-truth, 'Vedantic Wisdom'

and nuf WSdantic Learmng' is the heed of the hour. -In
reality, 'Vedantic Wisdoni' is the future requirement of
missionhfy spirit of love for mankind. LearningV we had
enough ever since the diiwn of civilization. We may Oatf it
a 'Mental Era'. Butj that has only brought us an impe!?-^

I

1
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feet intellectual understanding seizing the 'mind' in a state

of utter stupefaction. Meher Baba, therefore, quite cate
gorically says,, "Intellectual disputationsj^abo^t God vyill
not at all bring you nearer to Him, and tnay^take you away
from Him." Thus, it is observedrth^,intelle.ct,ual,advance
ment through Vedaiitic Learuing has simply shifted the

Centre of giavity from God to some point in the

enigmatic circle of Illusion. In other words, dry Ve Jantio
iearning,has dragged us down from * Unity, to 'diversity',

'J. - ' ; ' - ■ <"/> H'. ' . . ■ •: t'; / ' r,fi v ' • / : ' i
from 'Oneness' to 'Manyness', from the lignt of Silence to

the darkness of 'speech'. Swami Rama Tirtha strongly
asserts, "Upto this time, Vedaiita. Ifas teed d exclusive
property of a few only. It has Hved' on^the "Intellectual
plane mostly." Th'egbrious philosdph^f" oft^e Original

■  L . y.' - L mi. ptr- ' - ■

Ved mta had been subsequently mixed up with supersti-

tions and everything else. The quality of, true ̂ Vedantism
h id been deteriorated and the triifh of Vedanta had been

distorted. If is af such a criticai"junctnre of ■intellectual
wilderness that an urgent need'''fof t^e 'Orientation"' of
Vedantism was originally felt by Adi Shankaracharya to
establish 'clearly tinderstobd relations' in respect of the
essentials of Vedantism. A foundatidh was thus laid by
Melier Baba as Shankara,'for 'Orieuted' Vedantism' ^ which
had further undergone a long historical process of
evolution.

-■ • - c ■ - ■ ■ ' ■ [ ^

'  - In.lhe historical, process of; evolution of Vedantism,
five Acharyas figured very, prominently, for all of them
talked of vedanta but in different angles of vision. Shan-
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kara was the originator of Adwaita-Vedanta ^Monism),,

Ratnanuja of Visishta-Advaita School of Vedanta ^'Quali^

fied Monism), Madhwa of Dwaita Vedanta (Dualism),
Nimbarka of Bhedabheda Vedanta (Difference&Non-difie^

rence) and lastly, Vallabha of Shuddha-Advaita Vedanta

(Pure Monism). All these schools of Vedantism belonged

to the order of intellectual illumination. These were diffe

rent landmarks in the historical evolution of Vedantism.
■  . i, . .

However, it is not my intention at all to discuss these five

important chapters of Vedantism for the purpose of com
parative analysis since in attempting to do so, I am afraid,
we might lose the very trend of Real Vedantism. Cutt
ing short t he long process, I would yenture to summarise
in the words of Acharya Shankara as contained in Viveka-

Chudamani (S1.6): "DiiBferent methods of speech, different
manners of explaining the methods of the scriptures,-these
are only for the enjoyment of the learned, not for free
dom.' So, in an absolnte sense, all the various schools
of Vedantism are 'nor for freedom', that is to say, they are
a kind of bondage - the intellectual bondage. Meher Baba
has therefore aptly said, " Freedom can be realised in its
true and original form only after having experienced bon
dage " The Self has so long been experiencing "bondage

of Vedantic mind" and now after having experienced bou"
dage we are on the path of realising freedom in its 'true
and original form.' Towards this exclusive end, the phi

losophy of Orientation comes to the rescue of a Seeker
(Sadhak).
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When siuch-

attained, RealiL<)ve-krexperiepced in^its .m^^^
turn, becomes the Source of ' Vedantism - Reoriented' as
planned by the Avatar Himself. ' '^hat is iHe' reason behifad
tills newly briehted VMdtism 'df ̂  WedanfltoReofiehted '?
L-eimebriefiy-tbllyouontMs'snbjw^ :;=j

■j\^: j. : I!

,  , 13 . ■ ::i ' " . - " ^ •l/iC L i j" ,Reason For Reorientation of Vedantism:
. . . . . . ■ .y -v if / n: ■ r.»V ' vTi fi

As I spoke to you 'earllbf. th'e fbllbWers of diffecent
Schools of Vedantisnr,' ^^taTtfed quarrellingi ai»oogsrt- tbe^tn-
selves, with tightened' frowttS 'at. eaidK bthgrr ;^his wm
really a deplorable state of affairs i» the. realm df Vedantic
realisation. A considerable mess,r was created; in understanding the veryfspirit of Vedantism,vev^n,after the same
was oriented by Shinkaracharyat^,-, Swami SVivekananda
frankly discusses this in-Jthis, l9Cturns 9^ yedapta. at the
Harvard University, apdisays, "Every thing is, an .expression
of the spirit - the minds are so,many ipirtpr?- What you
call love and fear, hatred, vij.tnp .and vice, are all refle
ctions of the spirit/'. »nt the all-embracing si^^ ff
Vedantism was widely misunderstood in the iptellectt^al
world and the whole scheme of Vedanta in harmonising
'air at One Fixed Point, had come to a startdstUl. S,ince
that *One-Fixed-Point' happens to be 'LOVE! which is
silently represented byf Meher Baba - the Mowna-Brahma,
♦Reqrientation of Vedantism' like that of 'Sufisin Reorien
ted', was quitely. planned-by Beloved Baba to promote
'ONENESS' among the various branches of Real Vcdan-
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tism symbolised fey '6fei' Which is also coiisidered to be the
pixed-Pomfe, It is referred tb ai 'OKl - POlNT' by Babe.
Pm-rPoint = Love = bneoiess.' That is the new forihuili

•of "¥edaiilifeaiF Re-onented^'. Spiritually, these three are|

One and the Same; A scientific knowledge of thjs
Formula is revealed in the dynamics of 'Vedantism ReorLJ|;
ented', which is a practical philosophy in daily life. Thattl

is the reason why 'Vedantism Reoriented' is attracting thie|;|
^attefiMbh of thedosvers of Ttuth. all over, the globe. Th^i

ibvetof Ttuth meariS the lover .of Baba. Baba and TrutfeS
are hbl two dffierentideptities'- ' Baba is Truth and TPfitWi
^sTObat ' Swaini Vivektaianda says, "The world is in neejil

df those WHbse life is one burning love, selfless. That lov^l
'Will iflake ¥ve5ry Word tell like thunder - bolt." Th^l
Bounder of 'THE SOeiETY FOR VEDANTISM RE.|
ORlfeNT'MtP se^s to have applied his 'burning love
Woved Bttba*'M the right direction to uphold the salami
Tmth by priSjeeiiili his intuitive faculty and restoring th^i

of'Vbdantism Reoriented', which is the third
and the final phase of the original Vedantism. The three
phaises ate : .

PHiase -Ha. J

Original Vedantism — This may be described as *inih~,
(Authority: Vedavyas) ' llectual inundation' of ontolbgi .

cal Vvisdom of the Vedas eotft^,

ined in the end^portions of the
Vedas.
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Phase Nq!, 2 , . , i , .

Ofiented Veddntism — Thii may/iiae described: as 'inte--
(Authority: Shankata) llectual illumiaation' - a syn,-

thesis df spiritual knbwiedge

contained in the ScieUce of

■ Vedanta. .

• ( ■' [ t ' '. _

Phase No. 3

Re-orienled Yedantism — This ipay hp deppjcijjpd ps *inte-
,(Ai|thQrity : Meher Baba) llectual integration' through

which, thd; very sot}}:ce of speech
& thqughjt, is, met^ed -with the
ONENESS of I Reality as indi
cated in love for Baba or

'Meher-Brahma' - the God of

Vet^tisnt Reoriented'.

These three phases are tije .fl|tural. successive results
emanating from, thp Law. of psychplpgical Petfec^ipn in the
domain of duality, whiqh is the, ,hfpk!wue of this entire
creation- Inundation, Illumination-and Integration are the
three principles of such a Law., Yedas constitute the Law
of Inundation. They thtow a. flpod of light gn the subject
of Life, This is the first phase, whprein we become aware
of the creation. When I say, 'Intellectual Inundation', it
belongs to the realm of Knowledge. In the second phase,
when the same Knowledge is pUrifiid in the fire of spiritual
synthesis, it produces Light from within and that is called
•Intellectual Illumination'. While in the phase of 'Intelle
ctual Illumination', it is our experience that though the
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various lights give the Light, yet they are all buraihg'

rateTy. Ttieseiar^Iindividiiar lights illuminating the :Mitfd

at difFereiiitlimesfTfrbm idiflferent distances. There.i? also

thus a'Timd&Distancfeorelationship in this phase of Tnte^

llectual Illaniiiiation'.;.BMt,,in the third or the final phase,
both Time & Distance . are; dissolved and the 'separative'
tendency of 'individual mind' is ultimately dismissed. As a

consequence, 'intellectualTntegration' begins." Here, the
(itiekion of lists'' ̂yfifhg'separately' does not arise. The
'indpriauaikik' gy ̂ mte^'ate and bwome ONE with the
Inflhitfc J^^alft^ '6f^ifk Tiire sense of Muality' is submerged
fh the deep-Mtef^ 5^'th'eWisdom of 'ONENESS' simul^
tahWpslyHehtted'as' 'LOVE^ Ofcourse, the name it bears
is 'hleher Ba^^a','i]a4he'mod'erji age.

At tBi8.Juncta&^, itiimdst; be borne in mind that it is
not a case of 'emotional integration' that is strictly confined
to the 'Meveiheht' which the West needed so
Ihuch and 'Sufism' -the siibject matt
er of emotional'Mtd^ationj was re-oriented by Meher Baba
in Athefica.. Bup tte '^oVfiihfeht of Mind ' Yor, intellect)*
represenbd hy '®^eaadtisio', 'was placed next to 'Sufisiii',
in the Avatkfic Tlkn'fof ke-orientation. It is a 'Movement
of Mind' towards a iot'al ' intfellectukl' Integration' reachmg
the same poiht bf ONfi^lESS, through a difrerent route.'

Both thesei'MOVEMENTS' are equally important
and neces^ry..-'Emotional. Integration* and 'Intellectual
integfation'. The example was set forth by Beloved Bdba
during His Mfci-time, 'to;be 'followed ,there-after. TtJaTor



21

this principal reason that 'Vedantism', in ite final phase,
yvas required to be 'reoriented' in it's own birth-place i. e.
India, where the intellectual pride of the Vedantists was
deliberately hindering the progress of- 'INTELLECTUAL
INTEGRATION'.

Dynamics of'VedaMism Reoriented'. ' , .

Vedantism-Reoriented is not an off-shoot of intellectu-
alism, derived from the 'Mechanics of Vedism', as viewed
by some Vedic Scholars. Intellectualisation is not at all
the aim of Vedantism-Reoriented. It is a transcendental
n c A liXY attained t hrough 'intellectual integration by. a
Constant process of internalisation of the 'MIl^ OF
MATTER'. This may be considered as a'cure' for 'materi
alism' and manifestation of 'spirit' would thap. take place
•  .u HP ART of MAN as has been discovered in,the
in tne x , « t r- * ii:

SILENCE OF LOVE by the Awakened Souls of the
modern Meher Era. One need not confuse it with what iscalled'Aparoksha in the Vedanta: 'Aparoksha'is closely
related to a ' conviction' born out of inlellectualism. Baba
describes this as 'Semi-intellectual' and says, "Conviction
which you get by reading, hearing, describing, is semi-
intellectual When' this semi-intellectual understanding
becomes one with feeling of it, it is full intellectual convi
ction." All this.pertains to. Vedanta. But, "Vedantism
Reoriented" aims at the highest divine knowledge, which
as Beloved Baba says, "is attained through love (Which has
in it the spiritual ftcultits, intuition, and inspiration), and
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is opposfa t<> tiie inteliectual It is loVc tfiat mdkes
■^le traiiscend, the dojninion of interiect arid gain thd- st&ie
dfddffl^tete seslf'-annihilation. It is this state that eni^ ifa
ttnioQ with God." Such is the lofty aim of Vedantilffl"
Reoriented, which strictly means, "BHEDANTTA" (end of
all the differences). I used to often employ this word
"Bhedanta" in my corrdSfrooderice with my Divine Doling
-B^iy; To-day, I ̂  bold enough to re-employ the same
wojrdi in a siniilar context ani^ without any hesitation what
soever^^ can proclaim that Bhedaritisiri is the Root of
Ve^ntism .Reoriented, which is of primordial necessity iii
■the foripulation of the dynamics of VedWritism-Reofiented,

km ttrahvnaiitni" and "Tat - Twam - Asi" - the
TwmiTittiths'6f URafiishadi^ wisdom are the principal
ffy&Mbl df TedantiSta - reoriented which lend lustre
wna^ ^ifeh^f S'aBa has said oil; the subject of Vedantism:-

.  . 'I ■

BABA SAYS: 1. "Vedahtism, which is bhsed OU,
unity .and assertion, finds it's gSh!
in't6e Atiaria - Rfahriiasri[ii', "lAin
God" s^al;e.''

-  2. ■ "What can come out of Trutli
except Ttuth?, , Know then that
ThOu art That" (Tattwamasi).

; With this glqtious background, S^dantisrri tteoriiiht^d ,
like that of "Sv^m Reorientea', provides *'a sySteni of
inner training for those who wish to go bOydnd the fo^
side of religion and arrive at the real 'ftehtf of spiritriaf life.
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have ta. not only intelleGtuall-y ]?nqw-but realise that
tfnecm-i-eht ̂ •uH^^ing^thro^lghreverythin&and every creature
in exisiencB.- We have to learn how to achieve harmony
i^th-each others, With. Qod, and within ourselves. - We
have to cease CO mf)larit,mefitalising Qur-lives, and to trans

late our spiritual knowledge into everyday life-" This is
how dear Murshida Ivy Omita Duce reflects on "Sufism."
I love Murshida as a lover of my Belo\ed. 1 fully agrde
with her when she further says, "It is indeed true that any
one can go to Baba without being a Si^ or without Sufistic
training, but after the Master again lays down His dear
body, there will be need for true Sufis and true Yogis to
guide people on the Path-" The truth cannot be diffe
rent with Vedantism.Reoriented, it must be the same at
all times and in 2ll circumstances. Therefore, it will not
be cTof wa, to memloa thit' obe need dot »eo«ia;„^
a Vedantist or having Vedantic;training. to aPProach Baba.
All that Baba wants is 'Lovd' and let me remind yon

A  * Unf hn^eVer since Baba has

to euide people oii ibe Patt' cbttWt be rtW out.
"Vedaptisbi Reoriented'' ts also one of

words: . .

"All happenings in the history ° . j
Sect to the DlyWPWn, at teiebsed and Id-P^en'ed
Ly the Perfect Masters are their Agents ,n the diffe-
rent worlds'"
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" ...the csrlgin of the' difectiveis of the mental v?©di|
is seen as beinig none .other than the Will of Godi ii|
released by the Masters who are consciously oiiigi
with God« Thus Masters are iridirectly in chaige. j®!
the execution of the-Divlne 'F^lan,,,," If

■  ■ " ■ ,1
■i

Conclusion , . I
.  .f " ■ . 'i

In the end, lef tte'take this opportunity of expressin|j
my humble gfatitude to Bro. Sri Meher Chaitanyajee, whdii
has mti inspired to^ fbriir'THE SOCIETY FOR VEDAfi
TlSM ftEORlENTED', ifi order to broadcast the univef|
sal message of Ld\e & Truth of Avatar Meher Baba, by
advoeating 'Tauhid^ih a tru^ sense or 'Satya-Adwaita- o||
Vedantism: 1 also ojBEer mjr heart-felt thanks for Bro. DiV Sl
Murthy ̂  pthers who have undermken all the trouble df(l
organising this grand 'Shankara-Jayanti' at our Head!
tters, where we have gathered to pay homage to the Hiigh-|
W of th? Bigh-Meher Baba-w^ was also Shankafachffrya|
in the p^t; 1 fip^lly coneliide in the words of Mehef fiahaji
quoted from "GOD SVEAKS'*: ''To accept Tauhid Intl^^ri
is the prtvi)ege of the ' masses, but to indulge in research
ihere of is ike speciQlity of the select few* The members I
of the Vedantism-Reorlented are those 'select few' and I
may Beloved Baba bless them all !!

Ayatar Meher Baba-ki-Jai.
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AIMS & d^BJECTS
,0 Tq create opportunitira for eminent sc^plare of

Vedanta.as well as distinguished scholars of . Ayatar Meher

Baba's teachings and philosophy so:as tp• present to the
world a comprehensive and real - pulfure , smjd.,philo^hy
practicable and applicable to the people of the day, without
losing the essential truths of the Divine, revelatjpns of
Vedanta. ' ■ : • 'lij

ii) To highlight to the world thf -
Truth of exposition of 'Vedantf by 1;?®'
the Avatar of the

one, so as to live the practical Jife.iii tp^p^^th^
Vedic Tjuths ja^optabl^ #
evolving a new consciousness and spirit of Real Understand
ing and feligious-concore and to inculcate P^re love
which is essential fot human existence and happiness.

^  .v/;o odj

iii) to help individuals in eliminating mutual ..pfej^di--
ces and differences of religious,.sects, and cults .^.orpppf
Ignorance and create opportunities for true understanjii^
and love so as to establish real brotherhood .pf humniuty
forBaba said ''Qne humanity and one Go<V'. : >

iv), to train people and mould their liVesi m'liVd =^ifh
the above said ideals of life and understanding jp to be
Beacon limits of the society emanating the "Vedic" truths
and. uMeher Baba^s way of Hfe of ,l»ove and brptherhood
and to spread His message throughout,the .ytptld hy pre-
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cept and pra^i^.^and, ̂IjP new numanuy to fulfil the
avowed object'^ dif tifi' adbpiablfe^o %he present day society.
0  '^Rjeotiented 'Vbdantistn"' applicable |||

wdi'Ki-^Edst or ̂ st - for- ^ififereht creeds |g
sp asC'tb'embrace all jt;3

yit'tb rettfaffl *'^dan%isih'V"J'l ;'''' ■■■ .. |||
SCIiny-a

theafistitution so a& Jo ajjcotnmodate ||l
all the necessary projects of the Society in fulfilment of its ss|

#ideals such, pproviding for the necessary facilities for the
r(^i^ence and 'training' b*f the '^''Asbci^'es" as and when
'ne^^^i^drganjsinig Ibctures and tonrs bbth ih the country
as weil" as abroad Vof the spreading bf the ideals of thp.
.1 ̂  ' ' ' i|j ^ J i''' 's'' • -' -' ;' i' . ■ . , ^
Spciefy, ,aevelbp1tt'g'librari'es, rbadilrg fobms etc., eontai—
ning f^e nebe^'^litblfature for the study to be Undertaken
etc.
' T

As ,this:4s a ®ganticyprpject .df sj^Jjitual s^nifip^pq^
the oflSce bearers shall act in all major issues in consistanc *
4tth Me giiiddlMbS Mat tnSy be provided from itime to
tiltleby Smd^ru Sri M^her'Chaitmy^lMahamj v(,^o •
ffifty awdM W Me spiritual implicatiohs of Me issues anri
udde'r Whblsle tt̂ ifation the society has been established
originally declared -by Avatar'Meher 'Baba in 1952 at tho
tinpe of the reorientation of 'Sufism'.

vii) to start hi-anches wherever and .whenever possibly
for'Me 'fulfilmeni; of the idieals ofthe sbciety and .coordi.^
ridfe with such braadies in the furtherance of the interest
tJflthe Ii^lithtibn.

fe:

I
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yiii) to acg^uire. suitable site or. sUps and construct
pcoper buildingjS purposes,mpntipncd Ji®rein aboye
and to create other facilities required for the stay, foodaim V - * " f"" •' 'j - , - /-.rTp -

clothing stc.; of .
f' * ''*1 • ' . , j C • - 1 '■ if • ' ' ■ ' ■ * ' ■ ' ^ !i f . ' '

ix) to print and publish and distribute^irhCiOusly dt
other^is^ jourpp^„s, ppijio^icals^ took? e^^c.^, as apd when

"the Exgcntiye Committee nwy th^nk des^a^e fpr the prp.-
rnotion ,of the p^jects of tlw society ppd 1p, pp,t^blishp
printinj press according to t^ needs. ,

X) to train workers for the purposes of the'♦society'"
and hold training classes or camps and to send such of
them for the purposes of the "iSociety" throughout the
.country ,apd to ,ft.reign coupt^ie? .,whete over necessary m
.the ^aety.. •

xi) to idehfify and honour persons of ̂ eat schalorship
of "Vedantism" in the coontiy' and try to utilise tWeir
seM^Wl' '"^1" "f 'JW
^peioty*

xiO to undertake any words of ctoity or pnbUc utility
aod benevoience to deserving people or ^uses. on any
special oceassions as and when the executrve Conrm.ttee so
desires.

and to establish, maintain, wd or assist schools, eol^
ges, orphanage, hospitals, bouses for the inarm, invahd,old ere! to the extent possible and practical as and when
so decided by the Executive Committee.
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xiiO to establish contacts within the country and
abroad with individuals and or institutions of similar

nature and work in coordination with them wherever
possible in the interest of and in furtherance of the ideals
of the society. ^

xiv) to erect statues or unveil portraits for the promo- |
tion of its objects and other act which the Executive
Committee deems fit to perpetuate the ideals of the society
and also of those who will be rendering any help to the
society, which the Executive Committee feels desirable in
the interest of the progress of the work of the society and
its activities from time to time

xv) to undertake any other activity or activities other
than the aforesaid ones which the Executive Committee
deem similar and useful and not inconsistent with the aims
and objects mentioned above.

xvi) Subscriptions: There is no fixed or forced subscri
ption to be collected from members. However, members
themselves can contribute depending on the needs of the
institution as well as their might.

.'ruun:rlq,o
l-iu: i'! lj.viJji. 1 '1 I J/ut/.v y/)j O) ..-Jia L; .

r/uijw. i b.jbi>3b oe
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APPENDIX II

Curriculum of the Stud/ - Classes.

1. Discourses and 'God - Speaks' by Meher Baba

2. Vedanta Darshana of Badarayana

3. Vedanta Sara of Sadananda- • -n

4. Bhagavadgita and Upanishads.

5. Books on Vedanta by Shankaracharya, Ramanuja
charya and others,



The work I do^ to fulfill all that is ordained^ release a

tremendous force that stamps my Advent. When the Infinite
and Changeless works through the finite and changing, the
CHANNELS are. pecessarily varied and unlimited. The
opposing forces created are tremendous, but also serve My
Worky

MEHER BABA.



"I am equally approachable to one and all, big and
small.

To saints who rise and sinners who fall.

Through all the various Paths that give the D/V/'ne

Call.

1 am approachable alike to saint whom 1 adore.

And to sinner whom 1 am for.

And equally though Sufism, Vedantism, Christianity

Or Zoroascrianism and Buddhism, and other isms

Of any kind and also directly through no medium of
'isms' at al

MEHER BABA.
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"All who will follow any one of the
'isms' reoriented by Me, will come
eventually to love Me and Realize God
rather than the 'isms'

MEHER BABA,
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