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: Il I want to say is that the aim of all life
since the inni
: e the beginningless beginning to the endless end,
is to love God and be ONE WITH GOD.”

MEHER BABA.
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* Society for Vedantism Reoriented has been founded by
Sadguru Sri Sri.Sri Sri Meher Chaitanyaji Maharaj on the
20th. July, 1978; the Guru Poornima day -« also kriowi' as
Vyasa :Poornima.). This Re-Orientation .took ‘place ‘s
divinely ordained by Meher Baba, ‘the Avatar of the: Age
and announced by Him at the time of Re-orientation of
Sufism in 1956 in U S.A. under the charge of Murshlda Ivy

O. Duce.

Meher Baba sald on that Oocaslon' “If you take Baba
to ‘be perfect and’ One w1th God Baba is then Ocean- and
these dxﬁ‘erent paths, guﬁsm, Vedantlsm, Zoroastnamsm,
Buddhnsm, Jalmsm and Chrlstamty are as nvers to the
Ocean. But now, thc tlme has arrived and a penod has
arrived when thesé rivers have become more or less dry.
Those:who follow these different pathsido itonly in" form.
More; importance is given to ceremonies. and praetxces,
but the real purpose islost sight of.”’ .>~' -\ - -

“...Timic is'such  that these fivers hhﬁe . gohe/ dry and
so the Ocean itself has to go out and flood these rivers. So,
it is now time for Me to reorient these different “isms”,
which end in One God.”

“...In the same way, I intend to reorient the different
“isms™ and entrust the work to responsible workers and
worthy persons.”



It is on this bas1s that t%e reonentatlon of Vedantism
has take&ii plﬁé%‘ SBEIGS: N"Moorthy, M. X’ Ph. D,,
Adhyatmika Prachara Praveena, Gold Medalist & Geetha
Bhushan; @ Vetazan Baba:l:overyipopularly-knowsn  .as the
“talkatiye: disciple of the Silent:Masterd,i:Who had beeit
yeats,ago; chosen by Meher Baba to: ‘roar or’ thé rosttum of
the world :Religionsi: conference’ ‘has beenrselected as the
Presidant’; for the'. Sooiety ' for. 'Vedantism. Reoriented " by
Sadguru . Srit. MelietChaitanyaji:: Maliaraj.. Hailing from: &
schelorly. familyp Bis: Moarthy'. had Jived!for a'¢onsiderablée
period in his childhood in Sevagram with the father. of thie

natlon “Mahatma Gangdhi.” e} was,a dll‘pC,li d1§clple of
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$ivami Swanain&a ellrﬁj‘latelj' geqpme a c}qcnp]e of Avgtar

Méhet Baga Dr Moort hy') ‘is” presently workmg in thle S.E,
Rly., Khéfggpur. Iﬁ: has qulte a’ ,few works to hls c
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“...In the same way, I intend to reorient the different
“isms’’ and entrust the work to responsible workers and
worthy persons”

-MEHER BABA.
20TH. JULY 1952






SHANKARA JAVANTI ELEBRATIONS

Text of the speech delivered by Acharya G- S.N.

Moorty, Geeta Bhushan, at the Head Quarters of the

-Society for Vedantism Reoriented at Visakhapatnam
on | st. May, '79, (Shankara.Jayanthi) ’

Dear Brothers & Sisters,

; JAJ BABA. I am indeed so happy to be here amidst
yoﬁ all on such a sacred occasion-the occasion being ‘“Shan-
kara Jayanti’’ - the Birth-day of Jagadguru Sti Adi Shan-
karacharya, Itisa historic advent in as much as, all the
four existing Shankaracharyas are meéiihg- at Sringeri to-
day, in order to discuss among various othef issues, the
future of ‘Vedantism’ as an item of most outstanding impo-
rtance. ‘This kind of a unique spiritual-get-together bet-
ween the different Shankaracharyas, which is taking place,

for the first time, evidently after the formation of the Soci-
ety for. Vedantisim Reorictitéd, must have a difinite Signifi-
cance in the annals of human history with special” reference
_ to Indian Cultural Ad’va,nce'ment and total Spiritual Pro-

gress.
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Meher Baba was Shankarachar ya.

J . ' Severd - fyedrs dgoy M‘eherB#a d once declared ‘‘T- was |
‘Shankaracharya-->. In othér w'orcisf it i is Baba’s self- idef- |
tlﬁcatxon with the Immortalk Spirit of Shankara Therefore,
it shid\ild B&'a niatter of deep ingerest- for all those who love '
Baba to recognise the hldden Truth that the Mission of /‘
‘Meher Baba is also mvanably 1 nked up with that of Shan- -
karacharya in sustalmng the substance, with certain modifi- ""
cations to suit theé initelléctual man of modern age. THe

Mlghty stsxon of Acharya dhankara was to give proper
‘ ORIENTATION to the origma‘ Vedantism of Veda-Vyasa

as contained in his ‘Prasthana-traya (or, the Tripple Texts
i.e. Upanishads, Brahma-Sutras and Bhagavad-Geeta repre-
senting Vedanta-Darshan.) It was undoubtedly a scholarly
advénture and it was kept. beyond the reach of a common
man. In course of time, there followed a great gallaxy of
»Vedant1§ts like Vivekananda, Rama Teertha, Abhedananda
and others, all of whom actively propagated the newly
‘oriented Vedantism’ both in the East as well asin the |
West. But inspite of their best efforts, the stream of Vedan-
tism became dry and stagnated dtle to unusual intellect‘uél
excesses by some highly philosophical reformers, so much
s, that the eternal principles of Vedantism were corroded
and the ' Truth of Vedantism so badly twisted that 1t was
considered absolutely essential by Lord Meher, the Avatar
of the Age to. ‘RE- ORIENT’ the whole of Vedantism and
other ‘isms’ like that of “Suﬁsm , which was already
‘reoriented’ by Baba in Amertca much earlier. Frankly
speaking, it was the ‘intention’ of Baba ‘to make the unique
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Charter regardmg ‘this reorlented Sufism and send lt to Lvy
Duce---with Baba’ snguatufe and entrust the Ameérican
Sufism Work to her’, which' was subsequéntly fulfiled.

The Intention of Meher Baba.

Similaily, it was also thé intention of Meher  Baba ‘to
re-orient all other ‘Isms in the following Order:-

Sufism - Already réoriented.

Vedantism - To be reorlented in rhe same way
Zoroastrianism - -do-

Buddhism - -do-

Jainism - -do- -
Chrlstiaﬁiiy - " -do-

Here, I would like to ‘quote Baba’s own words, where in
HE says, “in the same \X/ay. | intend to recrient the’

'leFerent ‘isms’ and entrust the work to reSponS|b|e

workers and worthy persons.” It is therefore, true that
after ‘Sufism’, Baba’s intention was to reorlent Vedantlsm.

- The: Time: to:.Reorient “Vedantism’ :

' Baba has compafed (hése different paths e. g. Sufism
‘Vedantism, Zotoasttiznism, Buddhism; Jainism and
‘Christianity, as different: rivers flowing into the same
Océan. “I am that Ocedn,’’ sdys"Baba; and according
to Hith. “the time has arrived and a period has arrived
when these rivers have, mote or less, become  dry and
hshce, Baba repeatedly tells us . “time is such that these



rivers have gone dry.and so. the Ogean itself has to'
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go out and flood these nvers' 'so it is now time. for
me to reorient ;~-th,es,evd|F¢F,e,re,nt;- ‘isms’ which end in

One God.”

The Result of Reorientation of Vedantism:

Reorientation of the different ‘isms’ specifically reféts
toa radiant process of “‘AWakening‘ from time to time,
which is in keepmg with the atomic content and cosmi¢
spirit of Meher Baba s message., “T have come not to teach
but to awaken.” Fundamentally, it concerns. ‘all round
awakening’ from within. It has been further . reiteréted by
Beloved Baba that ““He has to awaken the followers of all
these ° xsms in thelr true spirit by reonentmg these 1sm§, .
However, a large no. of lovers and seekers are genulnely
cunous to know the result of such re-orientation of “Ve
’_cli_gntlsm"' besides the various other ‘isms’’ stated by the
Silence Master. To this effect, Baba Himself Has made it
distinctly clear in His divine words:  As a result, all who

will follow any one of the ‘isms* reoriented by me,:
will come _eventually to. love and realise me,. rather
than the * |smS’ " Broadbased on this Avataric dictum, the
result of ‘‘reoriented Vedantism’> cannot be anything other
than what has been declared by Baba. In view -of this, those
who follow “Vedantism reoriented’, will also come . eventu=
ally tolove and realise’ Baba rather than the ‘Ism’; and we
are all very conscious that love for Baba is more importamt
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than all so called ‘isms’ and that alone'is, the ﬁnal result of
‘reorientation’ of Vedanusm Such a result may be con—
sidered as the sweetest fruit of all Sadhanas put together,
It is the summum-bonum of spmtual 1nteg:&ﬁm‘n. ‘

The Living Authorit y behind *‘Reorientation’:~ = .-

It wnll thus be seen  that Meher Chaltanya Shakn — the
Power of Meher Conscnousness —1s the supreme authonfy
behind this reorlentatlon of Vedantlsm. ‘St M’ébb“bha -
tanyajee is just instrume ntal 'in formmg “the’ goclety for
Vedantism Reoriented in line with the Society for Sufism
Reoriented, presently functioning under. the-.charge -of
Murshida Ivy. O. Duce in America. Wxth this auspicious
1nauguratlon of ‘Reo‘r:ented Sufism’, it naturally foilows
that other isms’ ifi‘the same ordef of prlonty as ‘indicated
by Baba; will also have“fo ‘be re-onented ‘otie by .one. m a

Prosresswe manper " e
A SRR RN

PRI . . LI
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As God-man, Meher Baba s vame personallty is con-
tamed by His Own PERSON plus BOWEE Vyaktl&Shaktl
{Person’ belongs to. the ‘Physical’ »and Power ‘belongs to
the ‘Spiritual®: The Real Baba is Universal, Energy, - Wthh
is “Divya-Shakti’, always operating from b behind the cuptam
of the ‘Physical’.  When Baba , dropped his, bo}iy, it only
means He has only dropped His coat - - the body . which ,qs
physical. The REAL remains for ever. Itis Immortal So,
what remains now. after dwopplng of Bab ‘body 1s Hls

Shaktl, whlch is all-p“rvadung,ﬂ_ and etegnally functlonmg
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tism Ro;orien;ed;,kgbq sole - object and purpose of which:is
to attajn ‘Tauhid’ . (or the unitary state of God") and this
‘Tauhlg:l’ accordmg to, Meher Baba is _“the goal of spiritugl |
dtsc:plme in both Sufzsm and Vedanta."

' Wlth thls end m VJew, Iet us swxftly examine what is
Vedanta xn a‘nntshell Avatar Meher Baba says, “Some like |
work some Itke (play but when you do it for Me, then it is ,
the same Thzs s Vedantlsm ina nutsheII > In other words ‘

( when we do anythlng in the nam%of Baba (or God), then
* it becomes Vedanta lt may be work’ or it may be ‘play’,
buf‘When it is. done for ‘Hlm p jt is the. SAME There is no
dxﬁ‘erence Thls state of non-dlﬂ‘et;ence (Adwaita) is the

s

real outlook .pf Vedan}a It is ONENESS which is the
true spirit of‘Védanta Swami Vivekananda . says, “Vedanta

formulates, not umversal brotherhood but universal one-
nesge-< Vedanta is the express:on of that infinite oneness in
human pature Vlvekananda further adds saying, “Thls
expression of oneness is what we call iove and sympafhy
and it is the basis of all our ethics and morality. This is

summed up inthe Vedanta philosophy by the _celebrated

aphorism, ‘Tat-Twam- Asi’ (That Thou Art) " Conﬁrmmg
the truth of this  statement. Swami /Abhedananda tells us

more emphatncally, “The whole teaching of. Vedanta stands
for one thmg—that is Love. Love- ‘means expression of one-

ness.” Thus, xt will be seen that when we are dealing. thh
‘Vedanta’, we are only dealmg wuh ‘Love for Baba. Some
people are unnecessarlly fnghtened;about the. word Vedanta
because of 1ts vanous techmcal-termmologles w1th whlch
they come across whlle they happen to study the subject
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theoretlcally Beloved 'Baba has -clarified “this: point- in.a
slightly different context -‘and says, *“To -dccept; Tauhid in
theory is the privilege of thé masses, but to indulge: imirese:-
arch thereof, isthe specmht y of the select few:’e 1Lk am
allowed’ to explam the meamng of the-word ‘Tauhid’ -1n'my
own ongmal way, “then it miy “be equated.'to the:sense. of
psychic eﬁ‘ect produced by Vedantie realisation - of theiunity
oof all’ exnstence lt has nothmg .to'do ~with the theory of
VEdanta. This “sense’of psyéhic effect’ 4g:¥itally inter-linked
wlfhdlt’mer—expen’ence Howevér; Swami ViveKananda.-firt
inly mamtjams to say, "The théoryof the Vedartaytherefore
cbmes o this, that you and‘I and'evérythinl irthe universé
are Absolute, not panit‘s, bt-thé Wh%‘le £ "'I’hnsAmay be . ter=
med'as “Umversal‘bneness” T N P IR TR
b Broad-based n such a marvéllous concept. ‘Bhagawai
Sti"Veda-Vyasa ‘developed a mighty philosophy -‘called
“Vedanta—Darsan” {hrough' ‘Brdhxgna-Suti'as« whnch iy the
actua] source of ’ ‘Vedanta or should "I say the ‘origit
‘Vedantxsm' Jt s the o]dest philosophy + in

th'e' world which deﬁends totall;’ ont* the’ Upamshadlc ‘prid
n¢iplé of ‘UNITY IN- DIVERSITY’ “and’ 3ﬁnauy Yifeltes
with the" hlg‘hest wisdom of ‘ Bhagavad‘ Gita: AeHis: Jim-’
cture, I recill the In'ié‘pu'ing‘ words of Swami® R Tirtha
on- thesubject's+ “The literal miedning' of Védanta dis the
the énd ‘of knowledge, the end of speechy a:point!whefe < all
speech; all“t“houghﬂJS‘to@sﬂnd for the Hlndus,athe whole" of
Vedant‘a"xs repréSented ByiloMLr i é-‘vl"j AT U RN
“ “This hay Be cBnhdéréd as- the" orxgm “of Ve’dantlsm
OM-thit is the ' WORD; rebrésenting the - Origiial Veda<
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intibm ‘which::again; :according to -Swami Abhedananda,
“*teaches that there:is one reality, one life, one spirit, one
inteMligence and orie mind. in the universe, of which the
§ndividaals are nothing but,so many manifestations in fime
atid space. -. This One Reality has been called by different
‘namesby:different philosophers and mystics. - It is named
BRAHMAN: in Vedanta.”. - This Brahman is the GQd of
‘Vedauta..: He is thergfore, called the ‘Veda,nta—Brahmgn
ThisiGodof Viedanta is,an. Impt;rspnal God. He is the
Principle. -Vivekananda answers this question : What is
the Godraf Viedanta?, les the principle, not the. person,
Sow and Jiare all m@onal gods.””  And what is that P:i
agiple?. Again, Vivekananda says, “One principle jt. lays
down and which, the Vedanta claims, is to be found in

gvery. r.e&x:gwn in the wo;;}d—that man is divine, and that all
this whigh.we. ggguaraund us is the outcome of that conscn;
eusn@ss of the len; Itis also called “Dnvya-Chantanya-
Satta”. This,is ithe: Sppreme Power which serves as a
perenn;ql SOBIGE of. Vedantic . Wlsdom As ‘regards. thﬁ
potentiality: of Vedgntmn, th(us -explains ‘Vlvekanan;la,
“There is; qmethmg outside of ourselves, the true nature
of Whldl is };nknowg and unknowable to us. Let ug call it

. And there is somethlng inside, which is also uqknpw,n
ai d unknowable to us; let us call it ‘y’.  The knowable is
a gombinatign.ef ‘x> plus y’ and everything that we. know,
therefore; mpst haye two parts, the ‘x> outside and the ‘y’
inside and the ‘x’ plus °y’ is'the thing we know. So every
form in-the upivere is pastly our creation and partly . some-
thing )OutSldQ- Now what the Vedagta holds s tl;at this
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x’ and this ‘y’ are One and the.Same. “This is yet-another
fact of Vedantlc ,Wlsdom originating from the Inﬁmte
Source of Power - BRAHMAN.  Such is the splrltual
back-ground of Brahma - Sutras, the arigin of Real Vedan-
tism. ftis the END of VEDAS (Books of knowleq%e)
It is the last part’ of the Vedas. So also, it is. called
‘Vedanta', which ultimately derives its athority from the
tripple Texts i. e. PRASTHANA-- 'I‘RAYA" --‘Ilhe :Hima-
layas of the HlGl;lES'I‘;,WISDOM . L E
The F undame’ﬁtal's vbf Ve?iamishi:

Some of you, who are present here, are Védantists.” Yoif
must have studied Vedanta quite ‘thoroughly.- Hence; I do
not consider it worth-while to discuss the details'of Vedan:
tism. 1t will be rather carrying coal to New-Castles. WHat
1 wish to impress upon you right now is to request ‘you to
recapitulate the ‘fundamentals’ of Vedantlsm(, to,_enable us
to catch the thread of Vedannsm Reorlented Let me.quote
at the outset what Swam1 Abhedananda has io say in this
connectlon, “The fund,amental principle of Vedanta is 1ts
reallsatlon of ONENESS” While on the sub,lect let me
also mentlon a very mterestlng fact revealed b)y Prof Max_
Muller, the great Vedantlst of the West. He says, “VEDA-
NTA DECLARES-THAT EACH INDIVIDUAL SOUL
IS IN REALIIIY THE ‘WORD’ . Thig is gertainly an
altoge,ther seperate ,sul;Ject of esojqrgc -importance. . Prof.
Max Muller adds, “Vedanta has reom for almost . every
religion, nay, it emhraces them. all” Exactly-in.a similar



12

style;" Meher Baba says; “I belong to no religion, but all re-

hglons bélong to me.”" This js - a clear indication that Be—
loved Baba is beyond reholons Therefore, Baba also says,
“’Reach beyond rehglon . 'Hence, I may by permitted to
pronounce ‘that Mownavatar Meher Baba is THAT silent
BEYOND whlch is mcorporated in Vedantic - Reahty

s May T proceed alittle-farther!" 1 was a student of
Yoga-Vedanta Forest Academy at Rishish. * T have studied
a bit of Vedantic literature, I come 1o this conclusion with
Swamy Abhedananda in his, words that “the study of
Vedanta is the search after spiritual Truth--- and the laws
which lead us from the realm of the unknowable to that of
the Knowable” This is a-part.of the Slogan of our Soul
proclaiming, “‘Asato-Maa - Sadgamaya : Tamaso - Ma =

Jyotirgamaya:--” Ours is.a journey from the darkness of

ignorance to the light- of Knowledge o

" Let me now take up another fundamental fact of i

Vedanta All of us will agree w1th Swaml Abhedananda
when he says, “... Vedanta accepts the teachmgs of all the
great splt‘ltual feachers ! of the world recogmses then-{ as
mcarnauons ot‘ Dlvme Spmt and leaves room . for those
who are yet to come for the good of humamty---’.’ We are
ot fanatiés gf" feligion.’ We are no lunatlcs ‘of love. We
are the lovers' of”]éaba— the HIGHEST oF THE" HIGH
How.can'wé stoop s0 low?/We ] belleve in Oneness which
is the Esserice o Vedantism.” Has’ not Baba said, ' *“Where
there is Tove there Is Oneness.”? So, if we' want love, we

nust have Oneness according to Baba.’ ‘Devoid of Onernéss,
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we destory Love. We never want to destory love by hating
others. We have unshakable faith in what Baba says, “You
and I are not we, but One.”” Itis THAT One, which is
Vedanta-Brahma, the Mowna-Brahma, which Meher Baba

stands for.

Swami Abhedananda says, *‘Vedanta stands like the
house-mother of several children-each of whom she-feeds
‘with the kind of food which he can easily digest, its funda-
mental principle being the universal acceptance of all the
doctrmal varietiess++” It is a differént doctrine. It is the
Doctrme of the HEART.

Abhedananda goes on tslling: ““If you hgyg chosen
one particular path that is good for.you, you haye no.right
to tell others that they should not follow the path which is
good for them.”” This helps to include all in your love for
Baba, since every one and every thmg in the umverse 1s
included in BABA. There can be nothing above or beyond
BABA. This is the zenith of Vedantic Truth. How beauti-
fully Swami Rama Tirtha télls us: “When the lover and
the Beloved become one and they are lost in Love, Veda,nta

is realised.”

The most outstanding fundamental fact of Vedanta is
mentioned by Swami Vivekasanda : *‘You are all Gods,
says the Vedanta. Vedanta proposgs no sin nor sinner-+:
Vedanta belisves in only one sip; the moment you thmlf
you are a sinner or anybody is a sinner, that is sin. From
that follows every other mistake or what is usually called
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sm.” ‘Bélovéd Babd alsé describes the same truth in:a;differ
“rén‘t way ‘and says‘ f‘The‘re is- no-Sm, ther» are only' degﬁees

of vmu’ »otn s
N AP AR NN SEIA T B e
We are all in search ofa ﬁxed Pomt Swami Rama

Tirtha tells us: “Vedanta says that the fixed point is withif
you:. That ds:the:-Atman (Self).. Get hold of that and you
mowve: the-whole, world.*” - ?Asﬁfaras we are concerned, as
Baba-lavers, the Fized Point is-BABA; and BABA havmg
discdarded hisibody;- is:now, residing within us. How truly
the Divine:Béloved has saidy, 1 The Universe is My, Ashrgm,
and every heart is My house---’". Our heart is Baba’s House,
Let us keep it always clean to enable the Beloved of our
ﬁ@ﬁtﬁ? 1o ‘rest insideithere wilthout any disturbance whatso-
ever so that! HE may arréstithe-flow: of dlrty feelmgs and
*ho~ughts froth:outsides? = L' fni I LR A

S I S S L PR X

T P A X N N . o0 B - Vv

(o)

R -‘, ‘:,',‘!’ R Con 1

Onentatwn and ke-Orzentatzon. " s C e

et SIP Lo gy

Where—ever I have. said - Wlsdem it has a specific
meanings <‘Wisdom’ is:#0¢] ‘learning’ generated through
knowledge. . | Swami Rama .Tirtha. clears. the ,confdsiga
about this when he says, “Learning looks backwards ‘to_th
Past and wisdom looks forward to the Future™. So. when
we start thinking in' terms of this_truth, ‘Vedantic Wisdom’
and not *Védantic Learning’ i the need. of the hoat. .Ia
reality, ‘Vedantic Wisdom® is ‘the future requiremént of
missfohar'y spirit of love for mankind. - Learning, we had |
énough evér since the ddwn of civilization. We may ‘call it
4 ‘Mental Bra’, Bat, that has only bfought us an impet+
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fect intellectual understanding seizing the ‘mind’ in a state
of utter stupefaction.. Meher Baba, therefore, quite cate-
gorically says, “Intellectual disputatioas;, abn%t God will
not at all bring you nearzr to Hun,‘and may. take you away
from Him.”, Thus, it is observed that mtellectual advanr‘e-
ment. through Vedantlc Learamo has sxmply shtfted the
Centre of g avtt,y from God a ay to somc pomt m the
eni ’manc c1rcle of Illus10n In other words, dry Veian 1e
jear nmg has dragged qus down from ‘Umly, to ‘dlversuy >
from’ Oneness td 'Manyness from the llght of Snlence to
the dﬁrkness of speech’ “ Swamt Rama Tu'tha stront’ly
assert«;, “Upto thlS ume, Vedanta 'has" been the exclusxve
propvrty of & few only [t has lived* ‘ot the' mtellectual
plane mostly " The glanous phlldsoghgf . of the Ongmﬂ
Vedinta had been sub 3quently mixed ,Up, wnth Sup;rsfl_
tions and everythmg els=. The quahty 0f true Vedann)m
had beed deteuorated and the’ trufh of Vedanta ha'i bzen
distorted. 1t is at such a Crltlvdi Juncture of mteﬂectual

wllderness that an urgenf need for t'he Orlentanon of

I\ e

Vedantism was ongmally felt by Adl Shankaracharya to
establish ‘clearly understood relatlons in répect of the
essentlals of Vedantlsm. A foundatiod was thus lald by
Meher Baba a§ Shankara, for ‘Orlenred Vedantxsm Whluh
had further undergone a ]ong hlstoncal process of
evolutlon o . SRR

e In,'the historical . process of: evolution of Vedantism,
five Acharyas figured very. prominently, for all of them
talked of vedaata but in different angles of vision,*‘ Shan-
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kara was the originator of Adwaita-Vedanta (Monism),
Ramanuja of Visishta-Advaitd School of Vedanta (Quali-
fied Monism), Madhwa of Dwaita Vedanta (Dualism),
Nimbarka of Bhedabheda Vedanta (Difference& Non-difie-
rence) and lastly, Vallabha of Shuddha-Advaita Vedanta
(Pure Monism). All these schools of Vedantism belonged
to the order of mtellectual 1llummatlon These were diffe-
rent landmarks in the hlstoncal evolution of Vedantism.

However, it is not my mtentlon at all to discuss these five
important thapters of Vedantlsni ‘for the purpose of com-

paratlve analysis since in attempung to do so, I am afraid,
we might lose the very trend of Real Vedantism. Cutt-
lng short the long process, I would venture to summarise
in the words of Acharya Shankara as contained in Viveka-
Chudamam (81.6): “Different methods of speech, different
manners of explaining the methods of the scriptures,--these
are only for the enjoyment of the learned, not for free-
dom."”’ So, in an absolute sense, all the various schools
of Vedantnsm are ‘not for freedom A that is to say, they are
a kind of bondage - - the intellectual bondage Meher Ba,ba
has therefore aptly said,. * Freedom can be realised in its
true and ongmal form only after havmg experienced bon-
dage’* The Self has so long been experiencing ‘‘bondage
of Vedantic mind” and now after having experienced bon-
dage we are on the path of realising freedom in its ‘true
and original form.” Towards this exclusive end, the phi-

losophy of Orientation comes to the rescue of a Secker
(Sadhak).
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'When such a freedom’ as descm&ed by Meher Baba, is
attained, RealLove: 1srexper1epced in | 1ts majesty, hlc“ﬂ m
turn, becomes the Source of ‘Vedantnsm i Reonénted das
planned by the Avatar Hnnself “{What is the reason’ behind
thxs newly onented Vedahtism dt ¢ Vedantism Reoriented *?
I.et me brlefly tell you on thls”subject matter - o

vl BTN A RS (ot A RSO RS S S TV -

s o : A 6o
Bl

Reason For Reorzentatzon of Vecfanttsm

- joNe I '/_"Av"r» ,/~
Asl spoke to you ‘earlier, the -followers of dmﬁﬁenent
Schools of Vedantisny} dtarted’ quarrelling: amongst. them-
selves, ' with’ ughtened frowns ' at. éach: others - This was
really a deplorable state of affairs-inithe/réalm-of Vedantic
realisation. A.considerable -mess; was . .created: in under-
standing the very!spirit of Vedantism, even;after the same
-was oriented ‘by ‘Shahkarachafyai,. . Swami Vlvekananda
frankly discusses this -in:this, lectures.on . Vedanta. at, the
Harvard University, and;says; Everythmg is an expressnon
of the spirit - the minds are o, many mlpxors What you
call. love and fear, hatred vu‘tue and vice, are all refle—
- ctions of the spmt But the all -embracmg splnt of

Vedantism was w1dely mlsunderstood in the mtellectual
world and the whole scheme of Vedanta in harmomsmg
‘all’ at One Fixed Point, had come to a standstill. - Since
that ‘One-Fixed-Point’ happens to be. ‘LOVE’ .which is
silently represented by Meher Baba - the Mowna—Brahma,
‘Regrientation of Vedannsm’ like that ‘of ‘Sufism Reorien-
ted’, was quitely. planned- by Beloved Baba to promote

‘ONENESS’ among the various branches of Real Vedan-



“éver of Truth mearis-the lover of Baba. - Baba and Trut

) phases are :

" Original Véééhﬁsm —  This may be described as ‘inté—
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tlsm symbohsed i)y ‘OM’ which is also ¢cornsidered to be th
leed-Pomt t'is re}'erred to as ‘OM POINT’ by Bab:

0m-—Pomt~— vae = Oneness That is the new formul

-of “Vedantism Re-onented” ‘ prntually, these threg ‘a;
One and the Same. A sc;englﬁp_,knowledge of thi‘gil\jie
Formula is revealed in the dynamics of ‘Vedantism Reori
ented’, which is a practical phllosophy in daily life. Tha

is the reason why “Vedantism Reoriented’ is attracting il
‘atteiition of the.lovers of Ttuth, all over. the globe. Th

afe 16t two different identities--+ - Baba is Truth and Trut!
-is'Baba. “Swaini-Vivekananda says, “The world is in ‘ne
" of those' whosé life is one burning love, selfless. That lov
“will takd-dvety word :tell like thunder - bolt.”  The
Fbﬁnd’er ‘of “THE" SOCIETY FOR VEDANTISM RE‘
'ORIENTED* sebins to have applied his ‘burning love foy
'beloved Baba" i the right direction to uphold the sath
Trutli by pro_[ectmg his intuitive’ faculty and restoring the
‘real Spmt of ‘Vedantnsm Reonented’ which is the ‘thirq
,and the final phase of the original Vedantism. The three

Phase No. I : ,' o

(Authority : Vedavyas)  liectual inundation’ of ontolog
.7 - cal wisdom of the Vedas conta,
ined in the end-portions of the

Vedas. .
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Phase No, 2 R R e
Oriented Vedantism — . This may be described as . “inte~
(Authority : Shankara)  ‘llectual illumination’ ~a syn-
thesis of spiritudl knowledge
containédd in..the - Science . of

" Vedanta. -

g LR

Phase No. 3 4
Re-oriented Vedantlsm — Thls may be dese,nbed as mte—
AAuthority : Meher Baba) Ilectual mtegrauon through
,. , whxch the :Very soufce of speech
& thqughta is, merged w1th the
ONENESS of, Reahty as mdl-
cated in love for ‘Baba . or
' ‘Meher-Brahma’ - the God of
Vedantlsvaeonented. o

Tyl ‘

These three phases are the metural successlve results
emanating from the Law. of psychologlcal Perfec;lon in the
domain of duality. .which is the bagkbpne of this cuure
. creation. Inundation, Illummatlon and Integratlon are the
‘three prmclples of such a Law, Vedas wnstltute the Law
.of Inundation. They throw 2. fIaod of Izght on the subject
of Life. Thisis the - first. phase, whprem we become aware
of the creation. When I say,. ‘Intellectual Inundation’, it
belongs to the realm of Knowledge In the second phase,
when the same Knowledge is purifiéd'in the fire of spiritual
synthesis, it produces Light from within and that is called
“Intellectual Illumination’. While in the phase of - ‘Intelle-
ctual Illumination’, . it is our experience that though the



rately. ‘Thiesé areslindividual  lights illuminating the .. Mim

“question of lights” ‘btxrﬁfng sei)ara'ely does not arise. * The

, ls Meher Ba‘ba n“{he’modern age.

&0

various lights give the Light, yet they are all burning- sep4:

at different times:from .different distances. There is-also
thus a-*Timé&Distance' relationship in this phase of ‘Inte-
llectual Illumination’.. But,,in the third or the final phase, ‘;
both Time & Distance . are:dissolved and the ‘separative’
tendency of ‘individual mind’ is ultimately dlsmlssed As a
consequence, mtellectual Integration’ begms Here, the.

‘individualifiés” ‘get'” mtégrated and bécome ONE: with-the
Tnfinite Réallty SiLite, Ti:’e sense of ‘duality’ is submerged'
in’ the: ﬂeepdﬁhtefi }f the’ w1sdom of ‘ONENESS’ simul-
tﬁneously tefified ¥ ds “LOVE’. Ofcourse, the name it bears

AR LI’L;.. EE ISy PR

At this:junctuile;.: itimust, be borne in mind that it is
not a case of ¢ emotlonal integration’ that is stnctly conﬁned‘
'to the ° Movément“ "o Heaft”, “which - the West ~ needed so
tuch and" accorcfiﬁgly thetefdre, ‘Suﬁsm -the $ubject matt-
er of emotionat fﬁtegratlon, was’ re-orlented by Meher Baba
in America. Buf ‘thg" ‘Moveﬁlent of Mind " [or, intellect)”
represented by ‘¥ ¢daritism'; “ was placed next to ‘Sufist’ ,
in the Avathtic Plan for Re-orientation. Itisa “Movement
of Mind*’ towafds a ‘total mtiellectudf'[dtegratlon reachmg
the same pouit of ONENESS through 4 dlﬁ‘erent route.”

" Both these“ ‘MOVEMENTS’ are equally lmport’ant
and necessary;.-*Enictional , Intégration’ and “Intellectual
Integiation’. - The.- example was “set forth by: Beloved Baba
during His life-time, -to;be followed ,there-afier. It.is for
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this principal reason that ‘Vedantism’, in its final phase,
was required to be ‘reoriented’ in it’s own bifth-place i.e.
India. where the intellectual pride of the Vedantists was
deliberately hindering the progress of = ‘INTELLECTUAL

INTEGRATION".

D ynamics of ‘Vedantism Reoriented’.

3.

Vedantism-Reoriented is not an off-shoot of intellectu-
alism, derived from the ‘Mechanics of "Vedism’, as viewed
by some Vedic Scholars. Intel]gct'ualiSeipibn' is not at all
the aim of Vedantis m- Reoriented.’ lt isa transcendental
REALITY attained t hrough ‘intelléctual integration® by.a

“constant process of internalisation of the ‘MIND OF
MATTER’. This may be considered as a ‘cure’ for ‘materi-
alism’ and manifestation of *spirit’ would than take place
in the HEART- of MAN as has been discoyered i"nfdt:l"ie
SILENCE OF LOVE by the Awakened Souls of the

modern Meher Era. One qeéd not confuse it ‘with what i3

called ‘Apaqusha’ in theﬁVcdag;a: ‘Aparoksha’ is closely
related to a ‘conviction’ born out of intellectualism. Baba
describes this as ‘Semi-intellectual’ and says, “Conviction
which you get by reading, hearing, describing, is semi-
intellectual. When' this semi-intellectual understanding
becomes one with feeling of it, it is full intellectual convi-
ction.” All this . pertains to-. Vedanta. But, ‘“Vedaatism
Reoriented”. aims at the highest divine'kndvs}ledge;’which
as Beloved Baba says, “is attained through love: (which has
_in it the ‘spirifual fzculties, intuition, ard inspiration), and
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is- opposed to the mte]lectual faculty. It is love that fhaki
ofie transcend, the do)mmlon of intellect and gain the- 'stite
of ¢omiplete self-annihilation. It is this state that ends ih
union with God.” Such is the lofty aim of Vedantié
Reoriented, which strictly means, “BHEDANTA" (end of
all the differences). I used to often employ this word
“Bhedanta” in my corresporiderice with my Divine Darling
‘Babd:, day, I am bold enoulgh to re-employ the samé
word in asmnlar context and without any hesitation what~
soever;, I.can proclanm that Bhedantism is the Root o'
Vedantism Reonented whnch is of pnmordla] necessity
- the formulation of the dynamlcs of ‘Védantism—Reoriented.

“ﬂﬁdm Bralimasmi” and “Tat Twam - Asi” - the
Twitl THdthy ' 6f ‘Upanishadic wisdom are the prmc:pal
d“yﬂhfniéé 8¢ Vedantigm - reoriented which lend lustre (o

5‘% M’éhé’f BaBa bas said on: the subject of Vedantism:-

BABA SAYS 1. “yedantlsm, which is based on “
‘ _umty and assettion, finds ifs géal
m tfle Aham - Brahmasml, “I Am

' God" 'sfate i

2.’?1“What can come out of Truth
-except Ttuth?. Know then that
. Thou art That™ (Tattwamasi).

Wath thls glonous background Védantlsm Reorittited,,
like that of “Suﬁsm Reonented" providés “a systesi of
inner trammg for those who w1sh to go beybnd the fofm
side of religion and arrive at the réal heiitt of spiritual' life.
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We have to.not orilly intellectually know -but. realise that
one curreht tiilifiing throagh.everything and every creature
in-existence:  We have to learn how to achleve harmony
\itreach other; with' God, and thhln ourselves. - We
have to cease compartmentalising our lives, and to trans-
late our spiritual knowledge into everyday life---” This is
how dear Murshida Ivy Omita Duce reflects on “Sufism.”

I love Murshida as a lover of my Beloved. 1 fully agres
with her when she further says, “It is indeed true that any
ohe can go to Baba: w1thout being a Sufi or w1thout Sufistic
{raining, but after the Master again lays down His dear
body, there will be need for true Suﬁs and true Yogis fo
guide people on the Path--” The truth cannot be diffe-
rent with Vedantlsm Reorlented It must be the same at

all times and in 21l 01rcum5ta13ces Therefore, it will not
be cut of way to mention that one need not neceséarlly be

a Vedanust or havmg V?dantlc trammg, to approach Baba.
All that Baba wants is ’Love and let e temind you that
‘Love means Oneness But hov('ever, since Baba has
- dropped his body, {he “néed for true Sufis and true Yogis
10 guide peop(e i the Path’ cannot be ruléd out.

«ysdantisin Reoriented’’ is also one of the many
Paths, planned by Avatar. Meher Baba. Here, I would like
to quote ‘From Dlssertauons of Meher Baba ‘the following

words:

“All happenings in the history. OF humanity are sub-
ject to the Divine’ Plan, as releaséd. and implemented
by the Perfect Masters are their Agents in the diffe-

rent worlds*”’



the executron oF the'Dwme Plan,,..”

‘my humble gratitude to Bro. Sri Meher Chaitanyajee, w

may Beloved Baba bless them all )
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s _the origin of the! difectives of the mental -wot
is seen as being ndne .other than the Will of God
released by the Masters who are consciously -or
with God Thus "Masters are indirectly in chaige. ¢

2.

€onclusion =, -

In the end, let me take this opportunity of expressi

has been i"ﬁspired to' form: ‘THE SOCIETY FOR VEDA!
Tl"M REOR]BNTED’, in ordet to broadcast the unlve

advocatmg ‘Tauhxd’ in a true sénse or’ Satya-Adwalta of%
Vedantlsm 1 also oﬂ'er my heart~felt thanks for Bro. D. V

Ofgamsmg thxs grand ‘Shankara-Jayantl at our Head Qua‘
rters,’ where we have gatﬁered to pay homage to the’ ngh-
est of ‘h‘; Hﬂgh-Meher Baba-who was also Shankarach?rya«
in the past; | ﬁrnally conclude in the words of Meher Haba
quoted from “GOD SPEAKS": “To accept Tauhid in tl;eory,
is the prl‘w)ege of the' masses, but to’ indulge in re'seart:lzJ
there of is the speciality of the select few---* The members
of the Vedantism-Reoriented " are those ‘select few and;,

¢

Avatar Meher Baba-kl J ai.

-
z 7 "




_cesand differences of religiouss .sects;

. APPENDIX I
AIMS &. OBIECTS

- D) Tocreate opportunities for eminent , scholars of
Vedanta,as well as distinguished scholars of Avatar Meher
Baba’s - teachings and philosophy so.as to- ptesent to the

world a comprehensive and real- culture and phllosonphy
pracncab]e and applicable to the people of the day, without
losing the essential truths of the Divine. revelations of

Vedanta. . e e .
. D R I 1 S VRN

u) To hlghhght to the world Ihg, ‘li'ejrfectlon andf t‘ﬁe
Truth of exposition of ‘Vedama by Beloyed Meker Baba,
the Avatar of the age, the. H rghesl of the Hgg}}, th‘g A'néie’h
one, so as to live the. practlcal l;fe in tu e,]y;gh‘tulule %Jﬁ;:léfgt
Vedic - Tguths. adoptablq e present !tlmes anr(ll age, for
evolving B new consciousness and spirit of Real Unaerstand-
ing and religious-concore and to inculcate pure love

which is essennal for ‘human exlstence and happmesé
! S Lol L o sl

iii) to help mdmduals in- ehmmat;ng mgtual .prejudi-
and cults, borne of
.ignorance and create opportunities for.tue, understal;gmg
and love so as to establish real brotherhood . of humamty
for Baba said ““One humanity . and:one. God" S i

Sl

iv) to train people ‘and mould théir lives tti;*liv’é *With

_the above said-ideals.of life and understanding so as . to be
_Beacon lights of the society emanating the “Vedic”’ truths

and. . Meher Baba’s way of life of .Love and brotherhood
and to spread His message throughout the world by pre-




“fidgte withisuch -braniches inithe furtherance af the .interesy
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cept and practrgg and help new humamty to fulfil the |
avowed objects o“’f‘hfe ailoptable“”to the present day society.

w'})‘to toalte 'Yy "R’eorrenteﬂ “Vedantism® appllcable ‘

io tﬂ”e‘ whéie” world - Bast ‘or West - for different creeds

% “ debits 730 Vi danfism Uitiiversal” $6 as.to’ embrace all
%ﬁé" 1y y& tb_reﬁi ‘ “‘Veﬂammh”* b

e . YL Lh AR b

iyt develop ‘themstrt‘utlon 50 a5, 0. accommodate
all the necessary projects of the Society in fulfilment of its
1deals such as provrdrng for the necessary facilities for the
r‘e;pl ence "and trémmg of the ““Assocxates" as and when

'n‘?s’eﬁiary"orfnismg lectures and tours both i in: the countryt
us ) ;Weil as abroad lfor the spreadmg of- the ideals of the
Sccrefy, Jeve'lbping Iibranes, rea‘dm«g Tooms etc.,  contai—
mng the necessary ‘llterature for the study to be undertaken
etc )

As athls -dsa ag;ggnm,pro;ect ,of smmtual Slgmﬁca‘qc@
the office bearers shall act in all major issues in Consistance
With the ‘guidélinés - that ‘miy be provided from time tq
titie' by Sadguru Sri -Meher Chaitanyaji Maharqj Who is

‘aﬁiﬂy aware-df the - spiritual ‘implications.of the issues. ancl
utidér whose ‘iﬁsptratlon the society has been established ag
originally declared by “Avatar‘Meher Baba in 1952 at the
‘time of the reorrentatron of Sufism’,

vii) ‘to:start branches wherever and whenever - 'possible

for ‘the "fulfilment ‘of the ideals.of the. 'society and reoordi -

oflthé IMstitation.
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_ viii) to acquire. Suitable stte or_sites and Construct
pr:oper bunldmgs for ‘b‘e ?Utposes mentloned !?erem above
and to create other facrlmes requrred for the stay, food
clothmg ete . k‘of the assoclates wherever neéessary,

'x) to print and publish and distribute ‘graciously or
other}ylse, Journals, {Pemodlcals, books etc., as and when
the Exgcutive Commlttee may thl,nk desrral;rle for the pro-
motion . of the o,h_]ects of the soelety and tp e;tabhsh a
printing press, accordlng 10 the needs .

X) to train workers for the purposes of the * ‘society”
and hold training classes of “camps and to ‘send such of
them for the purposes of the “Society”” throughout  the
.country and to 1f,‘orellgn count,rres where ever necessary | in
the furtherence. of the ideals of the society.

" xi) to 1dent|fy and honour persons of great schalorshrp
of “yedantism” in the country and try to utilise their
scholarship in fhe- fqrtlherance of the. objectives of the

‘society-

xit) to undertake any words of charity or 'public utility

and benevolence tO deserving people or causes, o any

special occassions as and when the executive Committee so

desires.

and to establish, maintain, and or assist schools, colle-
ges, orphanage, hospitals, houses for the infirm, invalid,
old etc., to the extent possible and practical as and when

so decided by the Executive Committee.

PSR
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xiii) to establish contacts within the country and
abroad with individuals and or institutions of similar
nature and work in coordination with them wherever
possible in the interest of and in furtherance of the ideals
of the society. ‘

xiv) to efect statues or unveil portraits for the promo-
tion of its objects and other act which the Executive
Committee deems fit to perpetuate the ideals of the society
and also of those who will be rendering any help to the
society, which the Executive Committee feels desirable in
the interest of the progress of the work of the society and
its activities from-time to time

xv) to undertake any other activity or activities other
than the aforesaid ones which the Executive Committee
deem similar and useful and not inconsistent with the aims
and objects mentioned above.

xvi) Subscriptions: There is no fixed or forced subscri-
ption to be collected from members. However, members
themselves can contribute depending on the needs of the
institution as well as their might.

(K
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APPENDIX 1I

Curriculum of the Study - Classes.

Discourses and ‘God - Speaks’ by Meher Baba
Viedanta Darshana ‘of Badarayana

Vedanta Sara of Sadananda:

Bhagavadgita and Upanishads.

Books on Vedanta by Shankaracharya, Ramanuja -

charya and others,
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“The work I do 10 ful ﬁII aIIJthat is ordamed release a
fremendous force that stamps my Advent. When the Infinite
and Changelevs works through the ﬁmte and changing, the
CHANNELS are, necessarjly varied and ‘unlimited. The

opposing forces created are tremendous but also serve M ¥y
Work *’

MEHER BABA.,



“| am equally approachable to one and all, big and

small,
To saints who rise and sinners who fall,

Through all the various Paths that give the Divine
Call.

| am approachable alike to saint whom | adore,

And to sinner whom | am for,

And equally though Sufism, Vedantism, Christianity
Or Zoroastrianism and Buddhism,’ and other ‘isms’

OFf any kind and also directly Ehrough no medium of

‘isms’ at all:”’

MEHER BABA.




“All who will follow any one of the
‘isms’  reoriented by Me, will come
eventually to love Me and Realize God

9

rather than the ‘isms’.

MEHER BABA,

’-‘5




