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"“'LOYE GOD AND BECOME GOD.

! HAVE COME TO RECEIVE YOUR LOVE
AND TO GIVE YOU MINE.

iF YOU LOVE ME YOU WILL FIND ME.™

-MEHER BABA
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INTRODUCTION

THE realm of divirity transcends all limits, true sense of

perception transcends all vision, thirst for knowledge
transcends the mind and the life of love transcends each
soul.

Love, in an infinitesimal capacity lies inherent in each
heart; it is with implicit faith and surrenderance to the
God-man that this love grows to blossom in its infinite
glory.

It is this mutual love-story of God and man that has
sustained creation and it is the flow of this divine gift of
love from Meher Baba into the souls of men, that has made
life so joyous and radiant. These spiritual parables have
been culled from the discourses of Meher Baba. As one
reads them one finds for oneself the life of each and all
mirrored in the parables with Meher Bab

a as the Spiritual
Guide and Master.

We -hail this Embodied Light of the Infinite and bow
down in reverence at His sublime feet.

—MNaosherwan K. Najawala



BEGIN TO LOVE GOD

Do not try to conquer others—conquer yourself and you
will have conquered the world. Begin to love God by loving
your fellow beings. Begin to see God by seeing Him in all
beings and things. Give without thought of return, serve
without thought of reward.

God is everywhere, in everything. Most of all He is
right within yourself. You do not exist for the world—the
world exists for you.

An ant was trying to cross a stream on the leaf. Tossed
by the wind, the leaf overturned in midstream and the ant
cried, “Help, help, the world is drowning.”

A frog close by said, ““What rubbish ! The world is
not drowning you mean you are drowing.”

“Well”, said the ant, “Once I drown the world might
as well not exist for me, so for me it means not only that I
am drowning but that the world is drowning too !”’

In the same way, all existence is within you. God is
to be found within yourself, and once you find Him you have
found the only treasure worth finding.
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DIVINE PROTECTION

The help of the God-man is, however, far more effective
than the help, which some advanced aspirant may give. The
God-man is comparable to the Banyan Tree. The Banyan
Tree grows huge and mighty, giving shade and shelter to the
travellers and protecting them from the sun, rain and storm;
and in the fulness of its growth, its descending rooting‘
branches strike deep into the fallow ground to create, in due
time, another full-grown Banyan Tree, which also not only
becomes equally huge and mighty, giving shade and shelter
to the travellers and protecting them from the sun, rain and
storm, but has the same potential power to create similar
full-grown Banyan Tree. The same is true of the God-man,
who arouses the God-man, latent in others.

[ TWO ]



THE PATH

The powerful current of the river carries, along with it,
great quantities of the worn out earth, from the source of the
banks and, as long as these quantities are suspended in
water, they do not hinder the flow of the river, though they
might slow it down. But when the current becomes slower
in the plains, and particularly towards the mouth these
quantities have a tendency to be deposited on the bed, and
to form huge islands or deltas, which not only obstruct the
current of the river, but often divert it or even split it into
smaller currents, and, on the whole, weaken the former force
of the mighty river. Or again, when the river is in flood, it
sweeps away all obstacles of trees, bushes and rubbish which
it encounters; but when these accumulate to a certain degree,
they can constitute a serious hindrance to the flow of the
river. In the same way, the path of spiritual advancement
is often blocked by the obstacles of its own creation, and
these can be removed only through the help of the Master.
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DIRECT JOURNEY TO GOD

The masses who try to attain the Truth by following
ritesand rituals are, as it were, in the goods train which is
detained indefinitely at various stations. Those who sincerely
and devotedly meditate on God or dedicate their lives to the
service of humanity are, as it were, in the ordinary train
which stops at every station according to the time-table.
But those who seek the company of the Truth-realized
Master and carry out his orders in full surrenderance and
faith are, as it were, in a special train which will take them
to the goal in the shortest possible time, without halts ‘at
intermediate stations.
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GOD'S BOUNTY

God does everything and in another sense does nothing.
Although God does nothing, those who approach Him with
love and surrender derive everything that matters in the
spiritual realm, even though He does not do in particular,
towards them. God may be compared to the sandalwood.
It continually emits a sweet scent in all directions, though
only those who take the trouble to go near it have the benefit
of its charming fragrance. But we cannot say that the
sandalwood has done anything in particular towards those
who approach it, because emanation of its sweet scent is
' going on all the time and is not specifically directed towards
~ any person or persons. It is available to each and all who
care to come within its range. Thus the sandalwood gives
in one sense; and in another sense it does not give.
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NO DRUGS

The use of drugs are NOT spiritually harmful, but
neither are they spiritually beneficial. But experiences induced
through the use of drugs are harmful physically, mentally and
spiritually.

The experiences that are of the shadows of the Subtle
Plane experienced in the Gross World is of a yogi who had
taught his 150 students to go into a trance for a while. When
the students came out of the trance they were asked by the
yogi to describe their experiences. To hear of the experiences
of these 150 students would be amazing to a man in the
street, for in their state of trance they saw lights and colours |
galore—bright colours, dazzling lights in colours and in
circles and in different designs. They felt all things around
them pulsating with life and felt themselves separate from their
own bodies and as witness to all things.

Even such experiences as these gotten while in a trance
under the guidance of the yogi are of the shadows of the
Subtle Plane experienced in the Gross World—for they are not
continuous,
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SEARCH FOR THE OVERSOUL

Once, while roaming about and frolicking among hills
and dales, the Kasturi-mriga* was suddenly aware of an
exQuisitely beautiful scent, the like of which it had never
known. The scent stirred the inner depths of its soul so
profoundly that it determined to find its source. So keen
was its longing that notwithstanding the severity of cold or
the intensity of scorching heat, by day as well as by night,
it carried on its desperate search for the source of the sweet
scent. It knew no fear or hesitation but undaunted went on
its elusive search, until at last, happening to lose its foothold
on a cliff it had a precipitous fall, resulting in a fatal injury.
While breathing its last the deer found that the scent which
had ravished its heart and inspired all these efforts came
from its own navel. This last moment of the deer’s life was
the happiest and there was on its face inexpressible peace.

All spiritual Sadhana of the aspirant is like the efforts
of the Kasturi-mriga. The final fructification of Sadhana
involves the termination of the ego-life of the aspirants; but
at that moment, there is the realisation that he himself has,
in a sense, been the object of all his search and endeavour.

* The deer whose navel yields musk.

[ SEVEN ]



THE DRAMA OF LIFE

The accounts of give and take between persons receive i
renewed adjustment by the repayment of Karmic debts and
the recovery of Karmic dues. At last, out of the ripeness of
experience, the soul, through the dissolution of the ego-mind,
enters into the sole unity of Divine Life. In this Divine Life,
there is neither the binding of giving nor the binding of taking,
because the soul has completely transcended the conscious-
ness of separateness of duality.

The drama of the continued life of the individual soul
has many acts. From the point of view of the wordly exis-
tence of the soul, a curtain may be said to be drawn over its
life after the closing of each act. But no act yields its real
significance if it is taken as being self-complete in itself; it
has to be taken in its wider context as being a link between
the acts that have gone and the acts which are still to come;
its meaning is entwined with the theme of the whole drama of
which it is a part. The actors disappear from the stage of

earth only to reappear again in new capacities and new
contexts,
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:THEORY-AND PRACTICE/

i ‘Keep your mind'quiet; Steady«and Afirm. Do not. Submit
16¢ ’desi‘res. but tfy to control:thiem, -Onewho ecanfiot :restrain
#iié torigue cannot:restrain:his mirid; orie Who -cannot ‘restrain
1iis mind cannot restraim himself;:and one Who.cannot: restrain
himself cannot- attam;hls real Infinite: Se e IR M P L
goat froEn HESTERNETS [N EIP I RIS TR 1
The energy whlch s expended in mere thinking, talkmg
or writing is like the steam which escapes through the whistle
of the railway engine.. The. whistle : makes avmnoise; and is
even interesting, but it cannot: driveé the ' éngine}{No~ amourit
of Whistling'cari' move the engine: forward.:" The-stear has
to be harnessed -and used.‘intelligently fin ordér. that:it. :may
actually ‘take ' the ‘engine :'to its “déstination}: THatis why the
sages-have- -always--insistéd :ot'practice tather: than - theoryi
This-applies - pamcularly té those'whé want to’ know ’and

H

feahZe God., - = s Tno i 'w LT B
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MARN ‘AND. THE 'GOD-MAN

The God-man may. seem. to be unduly -harsh with certain
persons; but the onlookers have :no idea of the internal situas
tion and cannot. therefore have.a, right: understandmg of the
true 3ust|ﬁcatlon -of - his . apparent - cruelty..; But in fact,: his
sternness is often imperatively ' demanded:. by the:. spiritual
requirements of the situation and is necessary in the best.
mterests of those to whom he seems to be harsh .

Ifa person is gettmg drowned in water, he has a: gen.
dency to: cling: to anything' that comes to hlm, and ‘in hig
desperateness, he is $o regardless of consequences' that his
thoughtless grip. on-'the - person, ‘who has come to save.him;
pot only . makes it _amp_ossnble for him' to be.'saved but often
becomes - instrymental in. drowning. the:very person, whovhas
come to save him.. The:person who wants to save a' drownifig
man, has to be very careful; and in fact, one who is expest
in this art of saving drowning persons, has often to hit the
drowing man on the head and render him ‘““unconscious,” so
that he may not catch him, in an awkward manner. Through
his apparent cruelty he minimises the danger, which the
drowning man is likely to invite upon himself, and secures
success for his help; in the same way, the apparent sternness

of the God-man is intended to secure the ultlmate spiritual
well-being of others.
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FREEDOM FROM,/SELF

;i 2i 1~ Fhep, process; of- -getting ;- bound:and then ynbound is
charged .: with. .immense. /Significance. :iThe . .soul. ggtsi. mlxed
up) with" theLbody and then,gets caught up w1th 11 1 :;i( ,

ﬁhfd

BAEETRI (T KH : {

- L‘The soul s, hke 2 parrot and thmbody «}Sg hg@t ‘a dc;ég‘é,i
Whlenithe -parzot, -ds; outsngp 1of; thq,cagp,lt is free; put it does
not, fully~ appreciate . what - freedom ,—1&.r,NotJ41%v;ng Xpown
conﬁnement, -it. does. not; regognizg, bem,g Ouside-of the cage
as “freedom.” When it .goes. through,i,,gpcagq;pent the
agonizing bondage causes it to appreciate what freedom
really is. Then, when the parrot is set free again, it truly

enjoys its freedom.

The same thing happens to the soul, when, through the
grace of the Perfect Master, it is freed from the limiting
nightmare in which it believes itself to be nothing but its own

encaging body.
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TUNDERITHESUN -

‘i utIfi-aetuality, God“is' rot. far:from the'seeker; nor is it
impossible: to see. Him.::He:is <like: the _sun,: ' which-is-ever
shining right . above'you.. . 1t ..is . you:who -have: held over your
head the umbrella of your variegated mental 1mpress:ons_
which “hide H m" Yrom your view:d You fhax’e ‘only to remove
the” ﬂinbrlalla ‘afid ithe” Sun’ is-thidre for you 'to" ‘see: < It 'does
ot Tidvelito - be'“Brought “fidte’! from’ anywhere * But suclia
tiny and t?wmf“t‘ﬁfxf’g' &5 TR "“'br%lla cait depnve you of fﬁe
sight*ofsuch """
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szamy . o THE-ULTIMATE GOAL - oo

In order that a car should be mo\i'mg towards its des-
‘tmatlon, -a driver is necessary.  But. this driver may be
susceptible to cultivating - strong attachments for the things
-that he encounters on the way and he”_ml,ght,.netonl,y halt at
the intervening places for indefinite time, but also get lost. in
the side-ways, in pursuit of the things that have only temporary

cherm.. In that case,. he might keep - the car moving'all the
time. without, in any way, coming nearer..the goal;.and e
imight even get further away from it. Something  like this
happens when the Ego assumes control and direction-of

human consciousness. The Ego may be compared to a

.driver, who ‘has .a' certain amount - of . control over the car

..and a-certain capacity .to drive it, but.who: is in. complete
darkness about the ultimate: destmatlon of: the car. .
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THE GRINDING: MILL 'OF THE 'UNIVERSE

The “unlimiteéd freedom of the Truth-realized - ‘person
is the only real and ‘full -freedoth. Only- if 'such .dynamic
freedom - flowing thtoughi- a‘ Perfect: Master: can the ‘Self -as
“Truth manifest Ifself, thus expressmg 'the dwimzed 1mpres-
sions of the um%rsal mmd e s -

In 1ovmg the Master «hbove Ieverythmg else, he (dlscxpie)
-betomes’ one .with ~the Master as Truth and 'thus attains
\Godhabd—-zthe goal of: arlfl search amd endeavour-{through h1s
'grace R S . . CE o LR

. The Perf@ct Master beoamestheccntre of the ‘universe.
-He finds himselfasthe only absolute and changeless point,
around which -thé: éntire universe :is constantly turning. The
universe is like the grinding mill, and the Truth-realized
Master is like its central pin. None can escape the repetitive
and eternal crushing that goes on in this grinding mill except
those grains which adhere to the central pin.
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THE HAND OF THE MASTER

An aspirant takes to any type ‘of meditation on his own
initiative and without having the benefit of the guidance and
supervision of the Master, he may get into it so far, that he
loses his. perspective and is unable to recover himself.

There is a story of a man who was highly intelligent
and who wanted to know from personal experience what it
feels like, when a man is being suffocated by being hung.
He was not content merely with imagining what it would be
like; but he wanted to have that experience for himself. So,
he asked one of his friends to come with him and to help
him to perform the experiment upon himself.  He said that

Contd.
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he would get hanged by a rope and that he would signal to
his friend when the feeling of suffocation reached the dange-
rous limit. He further asked his friend not to relieve him
from the gallows before he received the intended signél. His
friend agreed to all this; and the man got hung by tying a
rope round his own neck. But, when he got suffocated, he
became unconcious, and he, therefore, could not give to his
friend the promised signal. The friend, however, was wise;
and, finding that the suffocation of the man had really reached
a dangerous limit, he went beyond the limits of his agreement
and relieved the man just in time to save his life. The man
could be saved not through his own thoughtfulness and
precautions, but through the wise discretion of his friend.
In the same way, it is safer for the aspirant to rely upon the
Master than upon any provisions of his own making.
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