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MEHER BABA
ON
THE FIERY FREE LIFE.

The role, which God has willed for me, has had
several phases. The pre~realisation ordinary ]
state, the old life state of realised Divinity, the
new life state of perfect humility and ;nten51ve
Seeking of God as Truth through the achievement of
'Mano-nash' (annihilabtion of the limiting mind ),
and the tripartite Frce ILife, which emerged after
the attainment of !Mano-nash', have all happened by
God's WwWill.,

In the first part of this Free Life, culminabt-
ing on 10th July 1952, bindings dominated freedom.
It was in this first part that the personal
disaster, for some years foretold by me, took place
in the form of an auto accident, while crossing the
‘American Conbtinent, causing me through facial
injuries, a broken leg and a broken arm, much
mental and physical suffering. It was necessary
that it should happen in America. God willed it sO.
In the second part of this Free Life, freedom has
dominated bindings. And in the third part of this
Free Life, commencing from 15th November 1952, both
freedom and bindings are consumed in the fire of
Divine Love, which destroys the very basis of the
illusion of duality and all its paraphernalia.

I am not concerned with individual reactions
to me as an individual. They will be as various as
there are individual temperaments. UMy sole concern
in the Fiery Free Life, commencing from November
15th, will be with the Divine Truth of my realisa-
tion, which I would like to share with those who
seek it. The consuming of freedom and bindings



(which is characteristic of the Fiery Free Lifec)
mcans that there is a complete blending of the
God—-statc and the man-state, so that the one does
not live tThrough opposition to the other, and
therc can be no question of the one encroaching
upon the orovince of the other.

Spiritual frecuow is essentially a positive
statc of conscious enjoyment of Infinite Divinity,
It docs not have to maintain itself through the
constant overcoming of any birdings, for these
come G0 be rcaliscd as not bindings of the soul,
in its cssence, but as temporary bindings of the
body and the mind, which can in no way curbtail
the Bliss, Power or Urdcrstanding of conscious
Divinity. In other words, the binding., to which
the soul ‘scems to be subject, turns out to be no
binding of the soul, in its true essence. The
binding is rcalised as c¢nly illusory. After the
annihilation of the limited mind, the Infinite
Consciousncss of the Sovl, with all its Knowledge
Powcr, and Bliss, remrins unaffected by any .
weaknesses or diseases to which the body might
yield, as a result of natural lans.

The 2Perfect Ones, who retain normal conscious—~
ness and the body, even after realising the Un~-
chang,lnD and Absoliuve Truth, dwell eternally in
Divine Love, which tranccends all duality and
surpassctl all understanding. They enjoy Ablding
and Unassailable Peace, for they have at. last®
arrived at the final goal of creation.

I have no connection with politics. ALL
religions are equal to me. And all castes and
crecds arc dear O me. But though I appreclate
21l lisms’, rcligions and political parties, for
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the many good things that they seek to achieve, I
do not and cannot belong to any of these 'isms!?,
religions or political parties, for the Absolute
Truth, while equally including them, traascends
all of them and leaves no room for separative
divisions which arc all equally false. The Unity
of all Life is integrsl and indivisible. It
remains unassaillable and inviolable, in spite of
all conceivable ideological differences.

I am equally approachable to one and all,
big and small,

To saints who rise and Sinners who fall,

Through all the various Paths that give
the Divine Call.

I am approachable alike to saint whom I adore

And to sinner, whom I am for,

And equally through Sufism, Vedantism,
Christianity

Or Zoroastrianism and Buddhism, and other

\ fisms?

Of any kind, and also directly through no

medium of ‘isms' at all.

When I was in America, people asked me as to
when I would break my silence. I, in my turn,
asked them: 'If my silence cannot speak, of what
avail would be speceches made by the tongue?!?
When God thinks my speaking would be heard
universally, He will make me break my silence.
However, silence or no silence, he who would
deeply ponder over the Truth, which I declare,
shall eventually be initiated to the Iife Eternall

Side by side with other activities of the
Fiery Free Life, there will invariably be one
constant feature of that life, wherever it takes
me. I will bow down to the saints whom I adore,
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the Masts* whom I worship; and the poor, to whom I
am whole-heartedly 3cvoted. Nothing makes me
more happy than opportunities to bow down to God
in all these forms. I like bowing down to people
Tatner than being bowed down to. To serve and
worship God all around me is most at my heart.

In the Fiery rieec Life, all the frailties of
the ego-life are compleiely consumed; and there
is complete emancipetion from all wants, desires
and temptations. Ana tre result of this Fiery
Tree Life will mske *the world understand thab

ileher Baba and every one is one with God.

Masts. ;
* opiritually advanced aspirants, whose conscious—
ness is so overwhelmed with Divine Love, that
they are completely oblivious of worldly con=-

siderations and values. Being consciously
stabioned on the "inuer" spiritual planes, they
are very sensitive to the spiritual needs of
others, and are thus enabled to help those less
advanced than themselves.
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MEHER BABA
ON
LIFE ETERNAL.

Without beginning and without end, the caravan
of evolutionary creation marches on from the Immeas-
urable to the Immeasurable. Most persons on the way,
get caught up in Tthe transient immediate, and evolve
by conscious or unconscious reactions to it. Some
can detach themselves from the transient immediate.
But since their detachment is only intellectual,
they enjoy freedom only in the realm of the limited
intellect, which now tries to comprehend the past,
or anticipate the future, as best as is allowed by
the limitations under which it works. They try to
shape the present in the light of their knowledge
of history as well as in the light of their insight
into the possibilities for the unborn future. But
the limited intellect is not competent to grasp
quantities which are beginningless as well as end-
less, with the result that the purely intellectual
perspective, even at its best, inevitably remains
only partial, skebtchy, incomplete and, in a Sense,
even erroneous.

The intellectual perspective is workable and
even indispensable for planned action. But in the
absence of ‘deecper wisdom of the heart, or the
clearer intuition of the spirit, such intellectual
perspective gives only relative truth, which bears
upon itself the stamp of uncertainty. The so-called
planned action.of the intellect has behind it m
mighty forces, which have not even come to the
fringe of consciocusness; and it also actdﬁ%;z leads

S

to many valuable results, which are entire beyond
the ken of the so—-called planning. In other words,
intellectual planning Turns ouf to be a planning
mostly in name, containing in it only as much of
truth as is necessary to justify the players in
feeling that they have had a real share in the
entire game. : i nc: v
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Actually, everything in the evolutionary
creation is wrougit solely by the Infinite Power
of God who works in eternal silence, from behind
the screen as it were, unknown, unfelt, and cven
unsuspected by most players who are in th_13581np
flashligot of the stage. . Some, through the Grace .
of ‘thc Masters or through the Grace of God, succeed
in unlocking withii: their own being, the hidden .
springs of Divine Love, which unveid the unlimited
and certain understanding of the Infinite DlVlnlLJ,
which in dts ctvrn¢uyl comprehends not onld une
apparcnicly begimmineiess past, and The aj a;en Ly
transient present, but also the apparently intorm—~
inablec fuburc. - The apparent infinity ol “‘the
stretch of time is ultimately unreal, even as’ time
itself is ultimately illusory. In the last
spiritual understanding, which facilitates
conscious rcalisation of the Absolute Truth, The
1lluso"y infinity of time-processes, is taken up -
into the truc eternity of God's illimitable Lifc
and Beinge.. The Goa—-men, who get consciously
cstablisiacd in the limitless understanding of God
can know thc past, the present and the fubure.

But for Lhom, this knovl“dge of the fleebing
shadows of Bfernity. is far less important - uhan
complete ncrﬁwi_lnro the fathomlessness of God as
Tifc Bhornsk, woth Sieigaibie HBla 58 - Tnfinite! Towee,
Infinite tove, Lpcinrce Understanalng,and

Infinite Trutn ‘or Bbal;gz

In fact, every one without exception, has
his true-existence only in and as this Limitless
Being of God as Absolute Truth. But it ds like
having some hidden treasure which, though in our
possession, is as good as non—existent, as long as
it remains unknown. The sole purpose of evolution—-
ary creation is to put the soul in conscious
possession and enjoyment .of this infinite treasure.
In the Perfect Ones, God works towards this end
consciously. But it it He alone who works through
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every ene and everything else; and though this
work is mostly unconscious, it also leads to the
same end. This may be clarified with the analog%
of breathing, Breathing is the very basis of e
and the stopping of breath means dropping -the
physical body, without terminating the existence
of the Soul. But this breathing is for the most
part carried on unconsciously and we become
conscious of it only in cases of exceptional
effort. In the same way, God's working through
evclutionary processes is mostly unconscious and
silent and the stopping of this working brings
about the end (Pralaya) of creation, without term—
inating the existence of God Himself. God becomes
conscious of His iorking only in the rare cases of
the God--men, who own and enjoy Gocd-hood in iife
Bfernal. For ages and ages, God has been working
in Sllencei>unooservod “and rn-rncticed except by
those who experience His Infinite Silencee.
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mEdFR BABA
ON
HIRACLIS AND SPIRITUAL HEALING

When people suffer physically or mentally,
1nd1v1aua*ly or collectively, they want immediate
relief from that suffering. All over the world,
man's strife 1s subject to the opposites of pain
and plcasure. He does all he can to avoid the
former; and he does all he can to have the latter,
But he cannot always avoid pain nor always have
pleasure., Pain and pleasure are inseparablc twins,
born of a mulcibtude of cravings and desireS.

Where the one is, the other also invariasbly is as
a constant comperion, And so, man is interminably
caught up in the quick interplay of these two
QEPObLEGD, uniess and until he goes at the very
root of both of them and frees himself from the
Sle“PuerUuaElng ignorence, which gives rise to

a million cravings.

The scars left by the non~fulfilment of
desires or by the assailment of unwanted happenings
are difficult to erase as long as the mind conbinues
to be svayed by the winds of multifarious cravings,
And when the ususl worldly ways of seeking rodress
from s odLLeflﬂ% come O an impasse, man desperacely
turns to the oupernatural for erlorlng,unknown
Dossipilisics for seekipg redress. This 1s tae
realm of Miracles.

But even Miracles, in the last analysis, are
illusory, even as every happening of this world is
essentially illusorye. There can be no special
point in oroducing some petty imitation illusions
in the mighty Infinite illusion already creabed by
God. The healing of physical or mental suffering
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can be achieved through the exercise of super-
natural powers, just as it can be achieved
through ordinary natural remedies known to man.
But such healing has ordinarily no special
spiritual significances It is far less important
than true spiritual healing, which takes away,
from The mind, Gthe very seeds of all possible
suffering.

Miraclss are justified only when they are
performed for the purpose of drawing humanity at
large towards the final goal of realising God;
otherwise they are definitely an interference
with the natural evolubtionary process. In fact,
people should look upon physical and mental
suffering as gifts from God. They bring their
own Jessons of the fubility of the passing, .and
the intrinsic worth of the Eternal. When accepted
witn grace and understood in thelr very root-—
cause, they ohasten the soul and introduce it to
the Abiding Happiness of Truth.
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MEHER BABA
ON
RELIGION AND PQLITICS

The Fiery Free Life, which as God-ordained,
has commenced from November 15th, makes me plunge
into my Divine lission of bringing the Life in the
Truth to every ounc, without allowing it to be
Iimited or coloured by the illusions of duality.

As the Divine life embraces in its being One -
and All, including even the members of the animal-
and vegetable kingdom, and since from the moment
of the atbainmert of Mano-nash (annihilation of
the limiting mind), I have attained complete unity
with that immeasurable and ililmitable Divine idfe,
I cannot and will not identify myself with any
caste, crceed, reiigion or political party. From
my point of view, all religions are great; but God
is grcater. In the sime way, all political
parties arc, in toeir own way, noble, at lecast in
their con501ously accepted Objectives. But the
clains of the undivided and indivisible life are
1rre81“*1bly supreme, and, as such, greater than
those of any party, howsoever noble.

S0, I love and adore all religions; but I an
of no religion. uor do I seek to establish another
religion or add to the numberless illusions that
divide man aggainst man. No religion was ever
intended to be anything more than the Gateway to
God. as Truth; but every religion has, in the
course of time, got converted into a veil, obstruct—
ing the undimmed perception of that One Truth., As
soon as the Truth of direct inner realisation is
intellectualised and formulated, it gets enmeshed
in creeds and dogmas. They have a tendency to bind
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the soul in the very attempt to emancipate ite.
They cover the Truth in the very act of seeking
to express 1it, This comic tragedy reveais itself
in the retrospective analysis of all the world
religions bestowed on man. But it is not
inevitable, if man is invariably vigilant and
remains unwaveringly loyal to the inner perception
of the inexpressible but unchanegeable spiritual
Truthlgwh*Ch ever aifirms itcelf as the One All-
empracing Iitfe Divineg, at once inGivisible and
illimivables




Ll

MgHER BABA
ON
THE HIGH-ROADS TO GOD.

In an important sense, all walks of life and
all Paths ulbtimately lead but to one goal, V1Ze,
God. All rivers enter into the Ocean, in spite
of the diverse dircctiuns in which they flow, and
in spite of the many meanderings which characterise

their paths. However, there are certain High Roads,

which Gake the Pilmrim directly to his Divine
Destinaviom. hey are important, because they
avoid prolonged wanderings in the wilderness of
complicatod by-weys, in which the Pilgrim is often
unnecessarily caught up.

The rituals and ceremonies of organised

religions con leaw bus seeker only to the Epreshold

of the bruc Inner Journey, which proceeds along
certalin High Loacs. Taese remain distinet from
each ovhner, for a very considerable distance,
though towards the 2nd they all get merged in each
other. In tho ecriicr phases, they remain distinct
owing to the diversity of sanskaric* contexts of
individuals and the differences of their tempera-
ments. JIn ony case, it should be clear from the
very beginning that though the Roads may be many,
the Goal is and always will be only one, Viz.,
abtainmens of union witi God.

Sanskaric. . .

¥ SanckKoras are impressions on the mind, of
actions, desires, tendencies and thoughts,
bound up with cgoiSe
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The quickest of these High Roads lies through
the God-man, who 1s consciously one with the Truth.
In the God-man, God reveals Himself in aii His
Glory, with His Infinite Power, Unfathomable
Knowledge, Inexpressible Bliss and Eternal Exis-
tence. The Path Through Tthe God-man is available
only to those fortunate ones, who approach him,
in complete surrenderance and unwavering faith.
Complete surrenderance o the Goi--man 1s aowever
possible only ©. very advanced aspirants. But
when this is not possible, the other  High Roads,
which can evenbtually win the Grace of God, arc:-

(1) Love for God and intense longing to see Him
and. to be unitecd with Him;

(2) Being in constant company with the saints
and lovers of God and rendering them whole-
hearted service;

(3) Avoiding Iust, greed, anger, hatred and
the témptaunogs for powen, fame and fault-

findings;

(4) Teaving every onc and everythlng in complete
external renunciation, and in solitude,
devoting oneself To fasting, prayer and
‘meditations

(5) Carrying on all worldly duties with equal
accepbance of suoccess or failure, and with
a pure heart and clean mind and remaining
unattached in the midst of intense activity,
and

(6) Selfless scrvice of humanity, without any

- thougnt 0O galn or reward.
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wiHER BABA
_ ON
OUR ILLS AND THEIR REMEDIES,

In the world of quiet speculation, as well as
in the world of surging political activity or
individual striving, men are desperately trying GO
remedy the many ills, to which humanity is heir.
All our crcceds and faiths, all our parties and
'isms! arc so many practicil solutions offered
towards this purposc. Eut, though good in their
intention and starting point, they often create
confusion instead of chaos, because they lose
sight of thc inecscapable truth that all extcernal
organigatcion 1s doomed to fallure unless 1L is
implemented Ly inner spiricusl transformation
of the individusl. 1 am therefore not concerned
with parties, crceds or 'isms' but only with those
fundamental values, whicn must be whole-heartedly
and universally accepted, if humanity is to be
truly saved.

I am equally concerned with the saint and
the sinner, the small and the great, the rich and
the poor, the ignorant and the wise ones, the
Bast and the Weecet. For them all, the one Remedy
of remedies, which I recommend is Spiritual Under-
standing, which at once includes and supercedes
all othier forms of knowledge. It inevitably ,
precipitates the bleniing of Theory and Practice,
for it is as much oi che heart as of the mind.
flhen understandipe is our law, we have Love, which
is imperishable, and Action which is dynamically
creative, = Love, without entanglement and Action,
without attachment to results. True understanding
about man's place in God's Life Universal, will
enable him to avoid much suffering - physical, and
mental - sometimes invited by himself through
wrong action, and often created by himself through
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vitiated imaginationes All joy, howsoever alluring,
will fade away, unless it springs from Life in the
Truth Everlastingj; and all suffering will only
harden or embitter the heart, unless it is accepted
with grace and refignation and utilised as an
awakener to the real values. Suffering will haunt®
us again and again in numberless ways, unless we
give up the illusion of separateness, arising out
of false identification with tae body or the ego-
mind. And true joy will evade us again and again,
unless we get firmly established in the Imperish-—
able Sweetness (Ananda) of Life Eternal, which
admics no divisions and accepts no limitations.

Be ye disciples of this Life Divine, which .
vibrates eternally in one and aill
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MEHFR BABA
ON
GOD AS TRUTH.

Ultimately Livery One and Every Thing is God
and that God, as Truth, can be realised through
the Guru or the Master. Generally in this country,
Vedantism is assoc.iaved with this rendering of "
the IMost digh. Now I am not concerned with Vedant-—
ism or Sufism or any other 'ism' but only with God
as Truth, as He comes in our experience, after the
disappearance of the limited and limiting ego-
mind. God is an Unshakable and Eternal Truth. He
reveals Himself and communicates Himself te those,
who love ilim, seek Him and surrender themselves tO
Him, either in His Impersonal aspect, which is
beyond name, form and time or in His Personal
aspect, He is morc easily accessible to ordinary
man through the God-men, who have always come and
will always come, fcr imparting Light and Truth o
the struggling humanity, which is mostly groping
in darkness,

Because of lhis complete union with God, the
God-man eternally enjoys the 'I-am-God! state,
which equally corresponds to the Vedantic !'Ahan
Brahmasmi' and tle Sufi ‘'Anal-Haq' or ChristTs
declaraction, 'I and wy Father are one®. In the
experience of the Sufis, 'Anal-had, or the 'I-am
God!' state is a culmination of 'Hama OQost', which
mecans everything is God and nothing else existSe
Since in this approach, only God without a second,
is contemplated, there is no room for love for
God or longing for God. The soul has the intellect—~
ual conviction that it is God. But in order tO
experience that state actually, it goes through
intense concentration or meditation on the thought
‘T am not the boay, I am not the mind; I am
neither this nor that; I am God'. The soul Then
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experiences through meditation what it has assymed
itself to be, But this mode of experiencing God
is not only hard but drye.

The Path is more realistic and joyous, when
there is ample play of love and devotion for God,
which postulate temporary and apparent separate-
ness from God and longing to unite with Him. Such
provisional and apparcnt separateness from God is
affirmed by the soul in the two sufl conceptions,
'"Hama az Qost?, whioh means Everything is from God
and VTHamg Doost,! which means Everything is for
the RBeloved God. In both these conceptions, the
Soul realises that its separateness from God is
only temporary and apparent and it seeks to restore
this lost unibty with God, through intense love
which consumcs all duality. The only difference
betwecen thesc Gwo states 1s that whereas the soul,
in the state of 'Hama Doost', rests content with
the Will of God, as the Beloved, in the state of

'"Hama az Oost!y the soul longs for nothing but
union with God.

Since the soul, which is in bondage, can be
redeemed only through Divine Love, even Perfect
Masters, who attain ocomplete unity with God and
experience Him as the only reality, often appar-
ently step into the domain of duality and talk the
language of love, worship and service of God, in
his Unmanifest Being as well as in all the number—
less forms, through whom He manifests Himself.

Love Divine, as sung by Hindu saints like Tukaram,
as taught by Christian Mystics like St. Francis,

as preached by Zoroastrian saints like Azer Kaivan,
and as made immortal by Sufi poets like Hafisz,
harbours no thought of the self at all. It consumes
all wants and frailties, which nourish the bondage
and illusion of duality. Ultimately, it unites the
soul with God, thus bringing to the soul, ITrue
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Self-knowledge, Abiding Happiness. Unassailable
Peacc, Unboundecd Undzrstanding end Unlimited
Power., Be yc inheritors of tnis Life Eternal,
which comes to those, who seek!
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-MEHER BABA
ON '
GOD AS BLISS.

Everywhere, in every walk of life, man,
without exceptions, is thirsting for Happiness.
From the divcrse allurements of the sefsual
life and from the many possessions and attain-
ments that feed and tickle the ego, as also
from the numberless experiences, which stimulate
the intellect, excite the mind, calm down the
heart or energise the spirit ~ from all thesec
he seeks Heppiness of diverse kinds. But he
seeks it in the world of duality and in the

Passing shadows of the Mayawlic* T1llusion, which
we call the universe., MAd'he finds that the
happinsss, which he gets thercin is so transient
that it _has almost disappeared in the very moment
of experience. And after 15 disappears, what
remains is a bottomless vacuity, which no
multiplication of similar experiences can ever
completely f£ill,

But true Bliss can come only to one, who
would take courage in his hands, and become free
of all attachment to forms, which are nothing
but the illusions of duality. Only then can he
get united with his True Beloved, who is God as
the Bternal and Abiding Truth, behind all forms,
including what he regards as his own body.

* Belonging Go "lMaya", or the illusion which
makes the Universe appear a Reality whereas it
is no more substantial than a mirage, compared
with God, Who alone is Real, Who is ONE, without
a second, WHO is Everything.

It is Maya that makes man identify himself with
the body, and forgetful of his eternal
indivisible resplendent Divinity.
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The endless and fathomless Ocean of Bliss
is within every onc. There is no individual who
is entirely devoid of happiness in some form;
for, there is no individual, who is entirely cut
off from God as the Ocean of Bliss. Every type
of pleasure, which he ever has, is ultimately
a partial and illusory reflection of God as Ananda.
But pleasure, which is sought and experienced
in ignorance, ultimately binds the soul to
endless continuation of the false life of the
egc and lcaves the soul exposed to the many
sufferings of the ego-life. The pleasures of
the illusory world are comparable to the many
rivers of mirage that apparently pour themselves
into the ocean. Divine Bliss is ever fresh,
ever-lasting, continuous, and 1S endlessly
experienced as self-sustained and Infinite Joy
of God. Be ye ucited with your Real Beloved,
who is GOod as Ananda 01 Bliss!
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